KynbTyponorisa

TMpumimku

! dopmanbHO, M. CeMeHKO BXMBAE XapaKTepPUCTUKY "OMKYHCbKe" Ons Harornocy, Lo nepioq y po3BUTKY MUCTELTBA,
AKUA nepedysBaB pyTypu3My, NOCTYNaBCs MOMY CBOEHD €CTETMKO-XYAOXHLOK AOCKOHanicTio Ta HoBaTopcTBOM. OaHak
aKLEHTYuN Ha "OUKYHCbKOMY eTani", NMCbMEHHUK No3acBifOMO Haragye npo iCHyBaHHS HanpsMKy "doBi3Mm", 3 SKOro,
BnacHe, goanoqanoc;l piLLyye pynHYBaHHS KNacM4HOro MUCTELTBA.
YHiBepcanbHe i 3aranbHonackke, sk BigsHavae O. OHiweHko, ana O. Yannbaa € TOTOXKHUMU MOHATTAMM.

Jlimepamypa

1. OHiweHko O. McbMeHHMKKN sIK AOCTIAHMKN: noTeHuian TeopetndHux igen: (O. Yannbg, T. ManH, A. ®paHc,
I. ®panko, C. Lsewr) / O. OHiweHko. — K. : IH-T kynbTyponorii HAM Ykpainun, 2011. — 272 c.

2. CemeHko M. BubpaHi TBopy; ynopsag. A. bina / Cemerko M. — K. : Cmonockun, 2010. — 688 c.

3. Xpanko I. 0. EcteTnyHun guckypc ykpaiHCbKoro aBaHrapgHoro MucteuTsa nepLuoi TpetnHn XX CT. : CTpyk-
TYPHO-CEMIOTUYHUI aHani3 : aBToped. auc. ... kaHa. dinoc. Hayk : 09.00.08 / IM. KO. Xpanko. — K., 2014. — 20 c.

References

1. Onishchenko O. Pysmennyky yak doslidnyky: potentsial teoretychnykh idei: (O. Uaild, T. Mann, A. Frans,
I. Franko, S. Tsveih)/ O. Onishchenko. — K. : In-t kulturolohii NAM Ukrainy, 2011. — 272 s.

2. Semenko M. Vybrani tvory; uporiad. A. Bila / Semenko M. — K. : Smoloskyp, 2010. — 688 s.

3. Khrapko P. Yu. Estetychnyi dyskurs ukrainskoho avanhardnoho mystetstva pershoi tretyny XX st. : struk-
turno-semiotychnyi analiz : avtoref. dys. ... kand. filos. nauk : 09.00.08 / P. Yu. Khrapko. — K., 2014. — 20 s.

UDC 81'42.134.2 Shevchenko Liudmyla
PhD, associate professor,
Foreign Languages Department
Kiev National Taras Shevchenko University

THE ANALYSIS OF SPANISH AND UKRAINIAN PROVERBS
CHARACTERIZING EVERYDAY LIFE

The article considers Spanish and Ukrainian adages characterizing everyday life. Specific adage units are inter-
preted on a basis of metaphorical images. The metaphor as the most common figurative means presented in Spanish
proverbs and sayings is analyzed in the article. Attention is focused on mapping behavior, character traits and a person's
appearance through the prism of the image of the animal.
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LlleeyeHko JTroOmuna OnekciigeHa, kaHOuGam bifionoaiyHux Hayk, OoueHm Kaghedpu iHO3eMHUX MO8 EKOHOMI-
4YHo20 hakynibmemy Kuigcbko20 HaujioHaribHO20 yHisepcumemy iM. Tapaca LllegyeHka

AHani3 ykpaiHCbKUX Ta iCnaHCbKUX NapeMii, Lo XapaKTepu3yrTb NOBCAKAEHHE XUTTA

Y cTaTTi npoBeaeHo AOCHIMHKEHHSA YKPATHCbKUX Ta iCNaHChKUX napeMii, LWo XapaKkTepuayloTb NOBCAKAEHHE XUT-
Ts1. KOHKpeTHi napeMionorivyHi oguHWUi TnyMadaTbCsl Ha OCHOBI aHanidy MetadopuyHux obpasis. [MpoaHanisoBaHo Me-
Tadopy sIK HAWMOLUMPEHILIMI 0Opa3HWin 3acib, MPUCYTHIN B iCNaHCbKUX NPUCNIB'AX | Npukaskax. YBary 30cepeixeHo Ha
BiOOPaXKeHHi NOBeAiHKN, PUC XapaKTepy Ta 30BHILLUHOCTI NOAVHN Kpi3b Npu3My o6pasy TBapuHW.

Knroyosi cniosa: napemis, inioma, metacdopa, metadhopumsauis, koHuenTyanbHa cdepa.

Lllee4eHko JTroOmuna AnekceesHa, kaHOudam busonosudyeckux Hayk, doueHm kaghedpbl UHOCMPaHHbIX
S3bIKO8 3KOHOMUYECKO20 ¢hakyribmema Kueeckoeo HayuoHarbHo20 yHugsepcumema um. Tapaca LllegyeHko

AHanu3 ykpamHCKMX M UCNAHCKNX MapeMui, XxapaKTepu3yroLnx NnoBCeAHEBHYHO XU3Hb

B cratbe npoeedeHo uccrieaoBaHne YKpanHCKUX U UCMAHCKUX napeMM|7|, XapakTepusyruwmnx nosceaHEBHYO
XW3Hb. KOHKpPETHbIE MapeMmnoriornyeckne eauHmLbl o6 bSCHAKTCS Ha OCHOBE aHanusa metadopuyeckmx obpasos. MNpo-
aHanuampoBaHa MeTadopa Kak camoe pacnpocTpaHeHHoe obpasHoe CpencTBO, KOTOPOE MPUCYTCTBYET B MCMAHCKMX
nocnosuuax n noroBopkax. BHumaHune cocpeanoToyeHo Ha OT06pa)KeHI/|I/I nosefeHnda, YepT Xxapakrtepa U BHELLHOCTU 4Ye-
rioBeka yepes npuamMy obpasa >XMBOTHOTO.

Knoyessie criosa: napemusi, uauoma, metagopa, Metacgopmsaums, KoHuenTyansHas cdepa.

When studying the language and culture of different peoples the reference to folklore genres must be
done. Our grandparents and great grandparents gave us rich spiritual folklore heritage. Ukrainian lyrical
songs, fairy tales, myths, legends and folk witty jokes are famous all over the world. Adages (a complex
world of proverbs and sayings) occupy one of the leading places among the folk heritage. Great Miguel de
Cervantes Saavedra called a saying "a short expression generated by long experience". Analyzing the de-
velopment of this quintessence of folk wisdom you can find out the most typical national characteristics of
different peoples, their traditions, customs, features of material and spiritual culture.
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The Ukrainian people nurtured carefully these precious pearls for centuries, changing them under
the influence of historical events, personal experience, and nowadays it is difficult to imagine a Ukrainian
who does not use these short, precise expressions in everyday life.

Spanish proverbs and sayings are quite known in Ukraine. There are their literal ingenious translations
into Ukrainian and Russian (M.Zherdynovska, P.Grushko, A.Kiselyov and others). This article sets another
goal. It is dedicated to compare the semantic value of precious jewels of Spanish and Ukrainian folklore.

Why was Spanish chosen? The fact is that in the Spanish-speaking countries as well as in Ukraine
proverbs and sayings are very widely used in everyday life, their knowledge is a measure of human intelli-
gence. Suffice it to say that perhaps the oldest collection of proverbs and sayings in the world dated 1545
was published in Spain (Don Pedro Luis Sanz. 300 proverbs and sayings / Trezientos proverbios compues-
tos por el noble, don Pedro Luys Sanz, Valencia).

The Spanish loved proverbs so much in ancient times that often wrote small prose works, especially
letters, using only proverbs. The oldest collection of such letters dated 1553 is called ‘Processo de Cartas de
amores que entre dos amantes passaron’.

The respectful attitude to this genre is reflected in many Spanish proverbs:

* "Quien refranes no sabe ¢ qué es lo que sabe?" ("Who doesn’t know sayings, what does he know then?");

» "Todos los refranes habian de estar escritos con letras de oro" ("All proverbs must be written in
golden letters").

It was therefore interesting to study and compare adages of both nations, their attitude to work,
wealth, moral virtues expressed in the substance of folklore. International contacts of independent Ukraine
are constantly expanding, the citizens of our country show more interest to studying foreign languages. On
the other hand, the interest to our country, its culture and language is also growing throughout the world.

In this article all adage material can be divided into three groups:

The first group includes proverbs that are in full compliance with the original and the target language
both in content and form. This is not surprising because people from different countries have similar moral
values and ideals. In addition, these proverbs and sayings are usually an exact copy from foreign, more an-
cient sources. For example:

» "A Dios lo que es de Dios y a César lo que es de César" ("bBory — 60roeo, kecapto — kecapeso");

* "Alos vencedores no se les juzga" ("lNepemoxLuiB He cyaaTb");

» "Al arbol se le conoce por sus frutas y al homre por sus obras" ("[lepeBo nisHaeTbCa nnogamu, a
nioguHa ginammn"y,;

» "Al buen consejo no se halla precio" ("[do6pin nopaai LiHKM Hema");

» "Al caido no se pega" ("lNNexxayoro He 6'l0Tb");

* "El infierno esta empedrado de buenas intenciones" ("Job6pumun Hamipamn popora B NEKrO
BMMoOLLIeHA"), etc.

This group also includes a large part of proverbs and sayings, the translation and content of which
are nearly identical to the Ukrainian ones and differ only in one word or shades of meaning. For example:

* "La ley es como la telarafia: suelta el rato y la mosca apafia" (literal translation: 3akoH, sk
NaByTUHHS: MULLA NPOCKOYUTL, MyXa 3acTpsrHe). The Ukrainian counterpart: "3akoH, ik naByTUHHSA — JKMifb
NpOCKOYUTb, a MyXa 3aB'a3He".

+ "La ausencia mata el amor" (literal translation: BigcyTHicTb B6MBae koxaHHs). The Ukrainian prov-
erb: "Po3nyka — cMepTb Anst KOXaHHA".

The second most numerous group includes proverbs and sayings, literal translation of which
matches the content of the Ukrainian ones, but does not match the image that underlies. For example:

* "El que asno fue a Roma, asno torna" (literally: xTo gypHem niwoB o Pumy, gypHem i
nosepHeTbes), the Ukrainian equivalent: "[lypeHb Becb CBIiT 00'i3guTh | AypHEM NoBepHETbLCA";

» "Entre bueyes no hay cornada" (literally: mix 6ukiB Hemae yaapis poramu), the Ukrainian equiva-
lent: "BopoH BOPOHY O4eln HEe BUKIOE".

* "En buenas manos esta el pandero que lo sabran bien taner" (literally: B rapHux pykax i 6y6eH
rapHo rpae), the Ukrainian equivalent: "B yminoro i gonoto pnby nosuts";

* "El que boca lleva, a Roma llega" (literally: B koro € pot, Ton ginge no Pumy), the Ukrainian
equivalent: "Asuk po Kuesa gosepe”;

* "A pan de quince dias, hambre de tres semanas" (literally: XTO He iB TpWM TWXKHi, TOW i
n'aTHagusaTMaAeHHoMy xnidy pagui), the Ukrainian equivalent: "MonogHomy i yepcteuin xni6 go cmaky".

The third group includes mainly idioms that are used as metaphorical figurative expressions. This is
a kind of original "word game" and their literal translation into Ukrainian makes such proverbs lose their
meaning. The complexity of the translation of these idioms is in the ability to recognize their deeper meaning
and find the most appropriate Ukrainian counterpart. The examples of this group include:

* "Y se queda tan campante" (the meaning: a nomy xod 6m o), the Ukrainian equivalent: "Xou
CTPifnb NoMy B OKO";

+ "Tirar la barra" (the meaning: npogasatu BTpugopora), the Ukrainian equivalent: "Tpwu wkipy geptn";

» "Hacerse uno de garganta" (the meaning: nyckatu pynagu), the Ukrainian equivalent: "3anvBatucs
cornoserkom".
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As it can be seen from the examples, the expressions of the first group do not create problems dur-
ing the translation process. For the second group of expressions numerous Ukrainian counterparts are cho-
sen along with the literal translation. Set phrases, which are included in the third group, are translated de-
scriptively, according to their meaning [1,15].

Adages originated in ancient times and include observation of man and society, the surrounding re-
alities, the experience of many generations. During the development of the genre there was a continuous
process of form grinding: some adages died out, others arose, values changed. When there was no written
language, oral memorization was the only way to transmit them to future generations. Due to changes in the
semantics of proverbs and sayings derivative figurative sense had been arising. The adage evolution could
represent the following steps:

« the phrase acquired stability;

+ the phrase expanded its figurative meaning and became vivid;

+ the phrase transformed its semantic field and carried it to other similar situations or events;

« the proverb meaning was reserved for other activities;

+ the proverb acquired a new meaning as a result of actualization of different text genres [2, 32].

The whole proverb or its components can be subjected to rethinking. This largely depends on the
use of a particular type of tropes: comparisons or metaphorical images, hyperboles or litotes, metonymies,
synecdoche, adjectives, etc. They are the most productive means for creating proverbs, changing both form
and content of language structures to achieve a certain didactic purpose.

Based on Potebnya’s research about external and internal word form we can observe the formation
of proverbs with derivative metaphorical and allegorical meaning, the role of associative thinking in proc-
esses of such transformations. The background of proverb metaphorization is an inner connection between
natural phenomena and social life. People manage to join objects and phenomena of life in contrasting pairs
and put them in such phrases that violate stereotypical thinking and automatic movement of thought. That is
why the regularity is that the man prefers the existing language elements to indicate new objects, relying on
similarities of these objects [3, 285].

The most common are language metaphors that carry animals’ quality and properties over people.
On this basis, F.Litwin distinguishes the existence of two terms: zoon (zoosemism) as generic and zoom-
orphism (zoomorph) as a species. Under a zoon the name of the animal is understood and on its base a
metaphorical meaning is developed. The zoomorphism (in ancient religions it images gods as animals)
serves as figurative human characteristics [4, 81].

Therefore, limiting only by consideration of Spanish adage units containing zoon component the fol-
lowing conceptual areas can be highlighted:

. person + animal a) appearance + animal

b) character trait + animal
c¢) behavior + animal
d) age + animal

. welfare + animal

. object + animal

The explanation of the conceptual sphere "man + animal" serves the proverb "Los peces grandes se
comen a los chicos", where the meaning "pez" in the statement corresponds to the metaphorical one that is
"power and rich people" ("peces grandes"), while "los [peces] chicos" are "poor and servants”.

The proverb "; A doénde ira el buey que no are, sino al matadero?" metaphorically says that the poor
are doomed to work all their life. So the nominative value "buey" (a donkey) is compared with the metaphori-
cal one "pobre" (a poor man).

Taking into consideration the proverb "Aunque la mona se vista de seda, la mona se queda" we can
see the explanation of the scheme "appearance + animal". In this example the noun "mona" (monkey) meta-
phorically expresses the noun "man"; even if a person is dressed in silk, he or she does not change inwardly.
The analogy to the previous example is a proverb "Aunque muda el pelo la raposa, su natural no despoja":
even changing its hair the fox do not hide its essence.

The largest group among the examples is the group "character trait + animal" with a dominant number of
domestic animals. This is natural because the daily human contact with pets contributed to the implementation of
their names in the vocabulary and later in adages. So they became symbols of everyday life for certain lays of society.

In particular, in the proverb "Pajaro durmiente, tarde le entra el cebo en el vientre" the nominative
value "pdjaro durmiente" corresponds to the notion of a lazy person. It is known that the image of the donkey
"asno, burro" is a prototype of stubbornness, slowness and stupidity.

The evidence of obstinacy as a character trait is represented in the proverb "No llevaran al asno al
agua si no tiene gana" (No one will force a donkey to water, if he doesn’t want) [3, 415].

The picture of a mean man with very good health is given in the proverb "Bicho malo nunca muere"
(A bad beast never dies) where the noun “bicho” (a beast) correlates with the "persona” (a person).

The noun "buen calamar" in the proverb "El buen calamar, en todos los mares sabe nadar" (Good
squid swims in any sea) is metaphorically opposed to "astuto, habilidoso": a clever and able man will come
out of any situation.
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The saying "Al gallo que canta, le aprietan la garganta" (the throat of a singing rooster is covered)
draws the attention to how to behave with people who cannot keep other people’s secret (the scheme "be-
havior + animal"): in such a way the nominative value "gallo que canta" (a rooster that sings) is compared
with the metaphorical one of "hombre que habla" (a talkative man).

Another example is "Can con rabia, con su duefio traba" (an evil dog will seize even his owner),
which explains that like an angry dog that can attack its owner an angry person is able to splash his anger at
another person: the noun "can" (a dog) vividly reflects the noun "hombre" (a man).

The saying "Cada pajarito tiene su higadito" (Each bird has its own liver) tells us that any man who
seems calm and deliberate can get angry one day: there is an ancient belief that the liver was a so-called
refuge for good and bad moods.

The examples of scheme existence "age + animal" include such proverbs as:

» "A burro viejo, poco verde";

* "A galgo viejo, echadle liebre, no conejo".

In the first one the nominative value "burro viejo" (an old donkey) is opposed to the metaphorical
meaning "hombre viejo" (an old man): it is said about moderateness and diet for the elderly, as in the proverb
"El viejo que se curra, cien afios dura" (An old man who take cares of himself will live till a hundred years). In
the second proverb, by analogy with the first example, the value "galgo viejo" (an old trackhound dog) is
equivalent to "hombre viejo" (an older man): the proverb advises to impose the solving of any problems to a
person with experience (Vent a hare, not a rabbit to an old trackhound dog).

The scheme "animal + welfare" is represented in the proverb "Abeja y oveja y parte en la Iglesia, de-
sea a su hijo la vieja" (An old woman wants a bee, a lamb and a place in a church for his son) and makes it
clear that religious education, nurturing livestock and beekeeping guarantee the secure future. In the Span-
ish tradition the bee is a symbol of wealth and, consequently, welfare [3, 412]: "A quien tiene abejas, nunca
le falta un buen postre en la mesa" (Anyone who has bees, never will miss a a tasty dessert on the table).

Another opposition (scheme "subject + animal") happens between the nominative value "oveja" (a
sheep) and the metaphorical one "nube" (a cloud): "Ovejitas tiene el cielo, o son de agua o son de viento"
(The sky has sheep, from the water or from the wind). This trope originated due to external similarity be-
tween sheep and clouds, which leads to the replacement one word to another.

Thus, metaphors containing zoon component are functionally productive. They express certain social
types, animal association with certain objects and patterns of human behavior to help you estimate both ex-
ternal signs of man and his intrinsic properties.
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