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I0. A. Anekceesa. Ilcuxosoriuni aciekT BUBYeHHA (peHOMeHa Bipu. B
CTaTTi IPe3eHTOBAHO ITOTJIAIY IICUXO0JIOTiB Ha Pi3HI acleKTU BUBUEHHSA BipU.
KoncraToBano, 1110 Yy cy4yacHil HayKOBill IICUXOJIOTiUHiN JiTepaTypi 11ie He
JOCATHYTO Y3TrOIKeHOro PO3YMiHHSA MOHATTS Bipu, HeMae 4iTKOI gudepeH-
Iiarii pesiriiiHoi Ta HepeJiriiinoi Bipu. PosraanyTo nncuxosoriuni Teopii, y
AKUX (DEHOMEH BipHM OTOTOKHIOETHCA 3 KOHKPETHOIO peJririeto abo peJririii-
HOIO Bipoto. JlocrikeHo moTIA11 BUEHUX HA B3a€EMO3B’ I30K MiK ITOHATTS-
MU «peJIirifiHa Bipa» Ta «peJiirilinicts» . BcTaHOBJIEeHO, 110 peJjirifina Bipa
JIE)KUTh B OCHOBi peJsiriiHOCTI — BHYTPIIIHBOI XapaKTePUCTHUKU OCOOUC-
TocTi. Bumiseno aBa Tunu pesirifiHol opieHTaIii — 30BHIIIIHIO Ta BHYTPIII-
HI0. AKIIEHTOBaHO, IO peJiirifiHa Bipa cnpuse 30epe’KeHHIO IICUXiuHOTO
3I0POB’A Ta BJacTUBA JIOAAM, SKi camoaKkTyasaisdyworbed. Ilimzkpecieno, 1o
JIJISI peJIirifiHol Bipu xapaKTepHa IMCUXOJIOTiUHA CTAJIICTh i BOHA € CTINKUM
YyTBOpPEeHHAM. BcTaHoBJ/IeHO, IO Bipa ocobucToCTi mOB’s3aHa i3 ceHcoM ii
JKUTTSA, IPOHU3AaHOTO HAMi€I0, IKA € CTiMiKOI0 clIoOHYKoI0 Bipu. IIpoananiso-
BaHO 0co0JMBOCTI HepeJririiinoi Bipu. JloBemeHo, 1110 HepeJiriiiHa Bipa — me
0CcOOJIMBUII MCUXIUHUI CTaH, III0 BUHUKAE B JOCUTH HEBU3HAUEHIN cUTya-
Iii, B ymoBax ge(dinuTy TouHOl iH(opMaIlil IpPo MOCAKHICTh IIOCTABJIEHOIL
MmeTu. Bugineno Bugu Hepesiriiinoi Bipu: Bipa B cebe, Bipa B iHIIIOTO, Bipa B
aoactBo. IIpoananizoBaHo BIiAMIHHOCTI MidK PeJIirifiHOIO Ta HEPEeJirifiHOI
Biporw. BcranoBieHo, 1110 11i BUAU Bipu AudepeHIliloIoThCA 3a IIPEIMETOM,
(GopMOI0 CIPUNHATTS Ta COIiaJIbHOIO CIIpsiMoBaHicTio. IIpoanasizoBano Bu-
3HAYEeHHA IMMOHATTHA «Bipa». BuaiseHo cTPYKTYPHI KOMIOHEHTH BipU: KOTHI-
TUBHUH (IIepeKOHAHHS, 3HAHHA, YCTAHOBKH); €MOI[iMHUHA (II0UyTTs, eMOIIii,
Mepe;KNBaHHA); [MiHHICHO-CMHUCJJI0BUH (IIiHHOCTI Ta CMUCJIN ), TOBEAiHKOBUMA
(Bos1d, mii). 3pobJeHO BUCHOBOK, IO Bipa 0COOMCTOCTI CTAHOBUTH OCHOBY ii
«fI». OgHi BUeHi OTOTOKHIOIOTh Bipy 3 peJirieo, iHIIII BUOKPEMJIIOIOTH pe-
JITifHY 1 HepeJairiiiny Bipy, a TpeTi He 11(epPeHIIiI0I0Th Bipy 1 po3TIA1al0Th
el (peHOMEH 3arajioM.

Karouosi cioBa: Bipa, peririiina Bipa, HepeJriritina Bipa, peJiriiHicTsb,
Bipa B cebe, Bipa B iHIIIOT0, Bipa B JIIOJCTBO, PEJIiTifiHI MOUYTT.
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I0. A. AnekceeBa. Ilcuxomornueckue acrneKThl U3ydeHUA (peHOMEHa
Bepsbl. B cTaThe mIpeicTaBIeHbl B3TJISAAbI IICHX0JI0TOB Ha PAa3/IMUYHBIE ACIIEKThI
n3yueHus Bepbl. KoHCTaTUPOBAaHO, YTO B COBPEMEHHOM HAYYHOU IICUXOJIO-
TUYeCKON JUTepaType eIleé He NOCTUTHYTO OJHO3HAYHOI'O IIOHMMAHUA II0-
HATUA Bepbl, HET YETKOU AuddepeHIMAIIUN PEJIUTHUO3HON 1 HEPeJIUTno3-
HOU Bepbl. PaccMOTpeHBI MCUXOJIOTUYECKUE TEOPUU, B KOTOPHIX (heHOMEH
BephI OTOKAECTBJIAETCA C KOHKPETHON pejIurueil njau pejIuruo3HON BEPO.
WccaegoBaHbl B3TJIAABI YUEHBIX HA B3BANMOCBA3b MEMKAY IMOHATHUIMU «PEJIN-
THO3HAasd Bepa» M «PEJIUTHMO3HOCThb». ¥ CTAHOBJIEHO, UTO PEJINTHO3HAaA Bepa
JIEJKUT B OCHOBE PEJIUTHMO3HOCTH — BHYTPEeHHE XapaKTePUCTUKI JIMUYHOCTH.
BrigeseHb! 1Ba THUIA PEJIUTMO3HONM OPUEHTAIIUY — BHEIIHAS U BHYTPEHHAA.
AKIIeHTUPOBAHO, UTO PEJIUTHUO3HAaA Bepa CIIOCOOCTBYET COXPAHEHUIO IICUX M-
YeCKOT0 3J0POBbA 1 MPUCYIITa CAMOAKTYaJU3UPYIOITUMCS JoasaM. Iloguep-
KHYTO, YTO IJIS PeJIUTUO3HOM BePhl XapaKTepHa ICUX0JIOTUYEeCcKasd YCTOMUU-
BOCTBH M OHA ABJIAETCS YCTOMUYMBBLIM OOpas3oBaHUeM. Y CTAHOBJIEHO, UTO Bepa
JUYHOCTH CBsI3aHa C COJIEPKaHueM ero :K1U3HU, IPOHN3aHHOTO HAE K I0M, KO-
TOpada ABJAETCA YCTONUYMBOU MO0y KaAeHeM Bepbl. I[poanaan3mnpoBaHbI OCO-
OeHHOCTHU HepPeJUTruo3HOU Bephl. [lokasaHo, UTO HEPEJUTHUO3HAS Bepa — 3TO
oco0oe IICUXNYECKOe COCTOSAHNE, BO3HUKAIOIIee B BeCcbMa HeOIIpe e IeHHOMI
CUTyaIlul, B YCJIOBUAX Ae(pHUIINTA TOUHON MHMPOPMAIHUU O JOCTUIKKMMOCTU
IIOCTaBJIEHHON IIeJi. BhIzeieHbl BUALI HEPEeJIUTHO3HON Bephl: Bepa B celds,
Bepa B IPYyroro, Bepa B UeJoBeuecTBO. IIpoaHamn3npoBatbl PA3IMUNT MEK-
Iy PeJIUrnuo3HON M HEPeJIMTMO3HOW Bepoil. ¥YCTAaHOBJIEHO, UTO 3THU BUIbI
Bepsl JUPPepeHIupPyTCa IO IpeaMeTry, (popMe BOCHPUATUA U COIHAAJb-
HOU HamrpaBjeHHOCcTHU. [IpoaHaIn3upoOBaHbI OIpeaeieHNe TOHATUA «BEePhI».
BeimeneHbl CTPYKTYPHBIE KOMIIOHEHTHI BEPBI: KOTHUTUBHBIN (yOeKIeHUs,
3HAHUSA, YCTAHOBKU, IIPeACTaBJIEHNA); SMOIIUOHAJIBHBIN (UyBCTBA, 9MOITUU
mepeK1BaHNA); eHHOCTHO-CMbBICJIOBOY Bephl (IIEHHOCTU U CMBICJILI); IIOBE-
neHuyecKum (Bossd, neiictBusa). CaesaH BBIBOJ, UYTO Bepa JUUYHOCTU COCTABJIA-
eT OocHOBY €€ «fI». OmHMN yUeHbIe OTOMKIECTBJISIOT BEPY C PEeJIUTrueit, Ipyrue
BBIJIEJIAIOT PEJIUTUO3HYIO U HEPEJINTHO3HYIO BEPY, a TPeThH He nuddepeHIiu-
PYIOT Bepy U pacCMaTPUBAIOT 3TOT (PeHOMEH B ITEJIOM.

Kuarouessle ciroBa: Bepa, peJinrmo3dHad Bepa, HeEpEeJanrmo3dnasd Bepa, peJjim-

I'mMO3HOCTH, B€pa B Ce6H, Bepa B Apyroro, Bepa B 4eJiIoB€4eCTBO, PEJIMTHNO3HBIE
qyBCTBAa.

Actuality of the research. The phenomenon of faith belongs to
actively knowable phenomena and is located in the interdisciplinary
space of various sciences. There are many religious, philosophical,
sociological works, in which the nature and the specificity of faith
are considered from the different positions, different approaches to
the theory and concepts are developed, but integrative psychologi-
cal analysis is not sufficiently implemented, there is no integrated
concept of humanistic role of faith in the structure of personality.

In modern scientific psychological literature an agreed un-
derstanding of the concept of faith has not reached yet, there is
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no clear differentiation of the religious and non-religious belief.
Some psychological studies of the phenomenon of faith is identified
with a particular religion or religious faith (Z. Freud, C.G. Jung,
G. Allport, V. Nosovych, B. Bratus, R. Granovskaia, M. Savchin,
O. Dvoinin, S. Bielorusov, Y. Zenko, A. Oleinik, M. Boryshevskyi,
V. Moskalets).

The aim of the article is a theoretical study of the phenomenon
of faith in psychological science and the determination of the pecu-
liarities of religious and non-religious belief.

Analysis of recent publications and the main material. The
founder of the psychoanalytic theory Z. Freud considered the reli-
gious faith to be an illusion that does not require the confirmation
and is motivated by the idealized desires of a man. Scientists argued
that the sources of faith of primitive peoples were associated with
the belief in demonic strength hidden in objects, animals, people.
Studying psychological genesis of religious beliefs, Z. Freud em-
phasized that religious beliefs by pretending to be as knowledge,
were not an experience or a final result of thinking. These are the
illusions, implementation of the oldest, strongest, the most pur-
suing desires of mankind; the secret of their strength lies in the
strength of these desires. Good will of the divine providence softens
the man’s fear of life’s dangers, postulating by him of the moral
world order ensures the triumph of justice, which requirements fre-
quently remain unfulfilled in human culture, the continuation of
human earth existence in a future life provides the spatial and tem-
poral framework within which we must expect the implementation
of these wishes. According to Z. Freud, the more people are involved
into the treasures of knowledge, the more important is a departure
from the religious faith, at first only from its obsolete forms, and
then from the underlying assumptions. The scientist said that sci-
ence weakens the religious faith [20].

The famous psychologist W. James discovered the volitional
nature of faith. Faith, according to the scientist is the confidence
that from a theoretical point of view can still be doubtful. The sci-
entist said that man’s faith is its willingness to act for the purpose,
the successful achievement of which is not guaranteed in advance.
He established a relationship of faith with the emotional desires
and dictates of which the first precedes it, and the second go for
them. The subject of faith W. James called a hypothesis, and dis-
tinguished living and dead hypotheses. The vitality of hypothesis
corresponds to the willingness to act under any circumstances; this
is actually the belief itself [5].
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According to the views of G. Allport, in the basis of faith is the
confidence that a person experiences to the reality of the object of
sense. At the same time, any positive feelings inevitably will cause
at a person a sufficient measure of faith. Studying religious faith,
G. Allport identified two types of the religious orientation — exter-
nal and internal. People with an external religious orientation are
not devoted and use religion for their convenience. This type of re-
ligiosity is correlated with the presence in a man of a large number
of human prejudices. Internal religious orientation is neither a way
to deal with fear nor a form of sociability or conformity or a sexual
sublimation or means to realize the desires. People with the external
type of the general orientation are tolerant and compassionate to all
around. Scientists emphasized that the preservation of the mental
health of a man contributes more internal than external religious
orientation. Therefore, the main task of G. Allport saw in the trans-
formation of external religious style inherent to the most religious
groups in the inner world, where the general belief in the equality of
views is combined with the formation of the personality itself [11].

Religious faith is in the basis of religiosity which is the internal
characteristics of personality. According to K.G. Jung, religion is
a specific experience of «soul», religious experiences and religious
beliefs, containing conscious and unconscious as equal partners.
The first source of the religious experiences of man is the uncon-
scious. The unconscious is a cluster of the past personal or tribal,
ancestral experience, purely natural, automatic-expedient process
that can be used for the benefit and to the detriment of holistic soul.
The human soul corresponds to the essence of God, not only by ex-
clusively consciousness. And the claim that the mental cannot gene-
rate anything religious because there is only nature, helps create a
situation where the soul has nothing valuable, «God kept outside».
This depends on consciousness, which is thus the bearer of freedom
of choice and responsibility [15].

American scientist A. Maslow emphasized that the internal re-
ligiosity, which is manifested in an internal dialogue with God, in-
herent to people which are self-actualizing, but not always strictly
adhere to religious Worship [21].

B. Skinner noted that religious faith is a common way of expla-
nation by a man of his stubborn behavior, if he has no idea of the
events of the environment that caused this behavior. The scientist
understood religion as a summation of the individual pre-specified
behavior, supported by further compensation. He was convinced
that in a certain sense, religious dogma and laws simply summarize
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the existing patterns of social reinforcement, called to reduce sel-
fish, originally backed the behavior and reinforce behavior useful
for others. As it was remarked by B. Skinner, the personality be-
comes religious as a result of committed support of its behavior [23].

Many scholars, who have studied religious faith, empha-
sized its psychological sustainability (L. Festinger, V. Nosovych,
M. Linetsky).

Thus, L. Festinger concluded that religious beliefs have consi-
derable ability to resist contradictory for them information. The
scientist explained the constancy of religious beliefs by three main
factors: first, the importance of these beliefs in the lives of indi-
viduals and in the system of value orientations; second, the fact
that believers repeatedly publicly demonstrated their commitment
to certain religious beliefs, and so rejection of them would mean, in
their own view, the undermine of their social prestige; and third,
the social pressure on each believer of the members of the religious
group to which he belongs [19].

V. Nosovych emphasized that for the religious faith are charac-
teristic the signs of the dominance of consciousness and it is a stable
form. Religious faith as a dominant consciousness has a number of
specific, namely inherent features. And chief among them is the co-
incidence of such things as superstition, with the maintenance of
religious faith as absolute prejudice [10].

Psychological sustainability of the religious faith M. Linetsky
explained by the relationship of the religious faith with fear and
suggestion, which is generated and maintained by them. The sci-
entist believed that the object of religious faith exists outside the
material world, in the illusory consciousness called by inadequate
reflection of reality and forces that rule over man. This belief does
not fill the missing knowledge by imagination, but embodied in the
emotively colored fantasy and illusion. While acknowledging the
reality people in a certain situations use the mechanism of faith as
the experience of a possible future. The religious faith is psycho-
logically inert, it is hard to get rid of it, it retains to the contrary of
reason [8].

For the position of B. Bratus, the religious faith relies on the
guiding image that cannot be definitively proven. This image is
also objectively probable, that is why there are so many arguments
«for» as «against». The degree of belief can be equal to the degree
of disbelief, and so the sense of effort and the inner struggle of the
individual depend on faith, for its loss is able to deprive the being
of sense [3].
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As R.Granovskaia noted, a feeling is in its original form the
religious faith. Belief gets away into the depths of the psyche and
there cannot exist off the sensitive coloring, which significantly
distinguishes the faith from knowledge. You may know a lot of
things that do not affect the interests of the individual and does not
cause emotional or evaluating response. The fact that in the know-
ledge appears as content in belief appears not as a verbal formula,
but as an experience, because it has an internal reliability. Accord-
ing to R. Granovskaia, the religious faith cannot be weakened by
the rational arguments, because for the most people, God appears
as something sensual. But it can be reduced by creating a new, more
emotionally brightly colored dominant. The importance of logical
arguments related to the fact that the dominant of faith under the
guiding influence of the established model of the world so changes
human perception that it becomes selectively blind and deaf — in the
area of faith the voice of reason is not perceived. A man who has
lost the faith in the knowledge becomes powerless to carry out his
own actions, so there is a need for coercion — internal or external.
Such inner compulsion may be a law that does not carry with it any
power for its implementation, but only shows the ability of a man to
implement its requirements. Only accompanied by a feeling of inner
necessity, the law makes the deployment of actions with the help
of internal constraint — evidences, that is the determination of the
conditions where any provision is derived from the previous one The
external forcing is associated with the leadership that strengthens
the faith in success and, with sufficient authority of the chief rules
out a critical analysis the requirements of evidence. This coercion is
the more effective, the more exciting feelings of the person causing
the active personal attitude. The more it corresponds to his ideals
and the value system model of the world, the more likely it will be
perceived as being correct [4].

Religious faith provides the following key features: to trust
with ones heart to God, to trust, to respect, to love, to approve and
to strive to morality. Faith is not limited by «blind conviction», but
to some extent is connected with the knowledge about the nature
and principles which in a particular religion are introduced in up-
bringing and education as the absolute truth [4].

Studying the religious faith, S. Bielorusov concluded that
such faith is first and foremost obligation of man to the ultimate
meaning of his own life, permeated with hope. Emotional substra-
tum of the true faith is the basic hope. True religious faith is cha-
racterized by the Orthopraxy — practical relevance of the conduct
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by the conviction, by the applicability of the latter in everyday ac-
tions [1].

The joint work of V. Slobodchikov and E. Isayev emphasized
that the man’s faith is the basis of his «I», determines his actions,
judgments, norms of behavior and attitudes. Faith is complete and
unconditional acceptance of human phenomena, events, owns ideas
and reasoning, principles of life, the infinite value of which was
found in the light of the Divine Reality [17].

Within the Christian psychology Y. Zenko noted that religious
faith is a complex feeling, which contains not only the purely emo-
tional component, as reflected in the personal evaluation of the ob-
ject of faith and a positive or negative attitude towards it. It also
has an intellectual component, since faith is always a belief in some-
thing, confidence in something [6].

The famous Ukrainian scientist M. Savchin distinguishes the
concept of true faith and the religious feeling. The religious feeling
(in distinction of faith, which includes the recognition of initia-
tion to others) almost individualistic feels like inexpressive and is
lost from any attempt of expressing and understanding from both
unnecessary and harmful «speculation» that runs the risk to ruin
«simple faith». The faith by all means seeks wholeness, the enligh-
tenment by itself, conquering to itself of reason, freedom and all
the life. Religious feeling, on the contrary, is easy to perceive the
gap between the religion and life, and calmly (smoothly) coexist
with the ideas, beliefs, sometimes with a worldview alien not only to
Christianity, but also to those which often openly contradict to it.
The religious feeling is «conservative», it is tied only to the form,
and therefore, any, even minor, change of the latter disturbs and
annoys. It is because the right form, «form in itself», its immutabi-
lity, holiness, the beauty of it is vicious and «fed» by it, there it
finds the satisfaction. In search of the contentment is its the very
essence. «The religious feeling» that dominates in religion, differs
from the faith that it lives and feeds by itself [16].

M. Boryshevskyi observed that belief in a higher power, God,
the immortality of the soul belongs to the system of values, which
contribute to spiritual self-perfection of personality. Especially
the scientist emphasized the role of faith in the emergence of the
need for self-analysis, which is an important basis for the develop-
ment of the capacity for reflection. The faith helps a man to under-
stand the sense of life in its relationship with eternity, it becomes
a source for its activity, effective internal motivation to do good
things, update the need for self-improvement, building up his way
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of life, leading to a comprehension of the ultimate goal — to serve
the people [2].

The well-known Ukrainian psychologist V. Moskalets noted
that the religious faith is a process of recognition by a person of
some concepts, the judgments, perceptions and ideas as true, wi-
thout sufficient evidence of their truth during cognitive activity.
In the structure of the religious belief the scientist distinguished
the rational, emotional and volitional components. Analyzing reli-
gious feelings, he emphasized that the emotional element of faith
form the normal emotional experiences (states, processes) that are
directed to a religious object. Emotional experiences cause personal
significance, value of faith for the subject and form the basis, soil
of its functional dynamics. Religious feelings are constant and long
emotional states, the object of which is God, supernatural beings,
religious values. To these feelings belong religious love, religious
fear, religious feeling of the sublime and so on. Considering the re-
lationship of rational and emotional components with the will, the
scientist claimed that if the reason, intuition, emotional distress of
the subject choose to be in «faith», his will ensures appropriate self-
regulation on this way [9].

Non-religious faith was seen in some psychological studies as a
secular (E. Fromm), everyday (R. Granovskaia).

So, E. Fromm called secular non-religious belief and considered
it important prerequisite for building trust and genuine interper-
sonal relationships. The scientist distinguished certain types of
nonreligious faith: faith in another, faith in oneself and faith in
humanity. According to scientist, the belief in another person is
based on confidence in the reliability and constancy of his perso-
nality. However, E. Fromm pointed out that belief in the other can
be only provided if a person has faith in himself. Belief in oneself
is connected with the awareness of the personal existence and the
nature of his personality as a constant throughout the human life,
despite the different circumstances and volatility of thoughts and
feelings. This is the same reality, on which confidence of man in his
own identity is based. Belief in oneself is associated with responsi-
bility. Only a human who has faith in himself, is capable to believe
in others, since only such a person can be sure that in the future it
will be the same as now, therefore, will act as provided to act now.
The culmination of faith in others is faith in humanity, manifested
in religion, in progressive political and social ideas [22].

Considering faith as commonplace phenomenon, R. Granovs-
kaia noted that the core of such belief is the uncertainty. In some
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situations, it is an important factor of the integration of the per-
sonality as an incentive to its determination and activity. Everyday
faith is a special psychical state that arises in a rather uncertain
situation, the shortage of accurate information on the feasibility of
the goal, but when there is an opportunity for the successful opera-
tion of its favorable outcome, and when the man knows about that
opportunity. In all cases, the belief appears in two guises — as confi-
dence in indices of senses, i.e. in possibility to penetrate into objec-
tive reality (as opposed to knowledge already confirmed), and the
attitude to knowledge, not quite confirmed today that is taken for
granted in the cases when the subject is somewhat speculative. In a
state of complete certainty faith is extinguished. In this sense faith
is a necessary condition for achieving knowledge [4].

Comparing the nonreligious to religious faith, B. Bratus em-
phasized their differences. If non-religious belief correlated with
sensebuilding current activities, religious belief by its very nature
always rises, clarifies, gets in touch with final, boundary issues of
life and death, creating a spiritual sphere [3].

For scientific position of D. Ugrinovich the subject of nonreli-
gious faith will be either statement (hypothesis, concept, etc.) not
fully proved, hypothetical, or phenomenon or process that belongs
to the future. However, this subjective belief requires further objec-
tive confirmation, a person must prove by his behavior the validity
of this belief. As a part of the overall system of human knowledge
and practice the non-religious belief is verified theoretically and
practically. In the course of such verification it is either confirmed,
so the content is transformed into knowledge — or rejected, refuted.
Thus, non-religious belief is a part of the overall process of human
cognition and practice. In some situations, it serves as a potential
reservoir of knowledge, and continues passing theoretical and prac-
tical tests. As such, non-religious belief is an essential element of
social and individual consciousness, stimulating and intensifying
the search of truth. Based usually on scientific knowledge, it at the
same time is special, personally interested attitude of the subject to
the conclusions that are of speculative character or relating to the
future. In this case, the non-religious belief is similar to the concept
of «individual beliefs». Epistemological features of non-religious
belief is closely related to its psychological characteristics. Any be-
lief is a social-psychological phenomenon, as it is described as exist-
ing in its psychological processes, and special treatment of the sub-
ject of faith to its subject matter, attitude, that is realized not only
in the mind, but also in behavior [18].
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In their common paper V. Petrushenko and G. Scherbakova
made a border between religious and non-religious belief. Ac-
cording to scientists, religious and non-religious belief reflect
the different nature of the two forms of the same faith, which
are differentiated by the object shape of perception and reflec-
tion and social orientation. For non-religious belief the object of
reflection is the real world, the subject is that reflected in the
mind of an objective reality. The shape of perception of the world
in this sense is adequate, not consciously distorted. For the reli-
gious faith the object of reflecting is also the real world, but as
the subject is the supernatural images which appear in the mind
of a man through a specific form of reflection of the world (illu-
sory, fantastic) [13].

At the same time, M. Linetsky noted that the psychological
mechanism of religious and non-religious belief is the same. Ho-
wever, the difference between these types of faith is that religious
faith is based on the miracle requires unquestioning acceptance of
its emotional postulates and axioms, so it is impossible to verify. A
non-religious is based on knowledge and its position can be checked.
The feature of non-religious belief is that it is not inert, and disap-
pears with the hypothesis that was not confirmed. The non-religious
belief may be questionable. They are solved by experience, practi-
cal and theoretical test of hypotheses. The acquisition of scientific
knowledge contributes to the belief in success that serves as a cata-
lyst for scientific inquiry [8].

Some psychologists did not share the faith on the religious and
non-religious (K. Platonov, V. Nosovych, T. Kazantseva). Thus,
the Soviet psychologist K. Platonov wrote: «I believe that» faith
in general «and religious faith is of the same sense» [14, p.94]. V.
Nosovych emphasized that although religion is inseparable from
faith, it does not mean that any faith is religious and any person,
whether he realizes it or not, is a believer [10].

As the results of the study by T. Kazantseva it is stated that
faith is a complex formation, derived from the specific mentality of
the people and their practical activity, allowing them to perceive,
filtrate and update the information content of this formation be-
yond the rational argumentation. In the process of faith formation
a significant role plays mental need of the personality, which is the
basis of this phenomenon. Mental discordance of the personality can
be overcome only by acquiring a man of faith, and the specificity
of the latter is in the fact that makes it possible to satisfy a mental
need [7].
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Faith is always connected with the subject, thanks to it, is sub-
stantially filled with and infinitely varied in its manifestations.
Many scientists have noted that the action of faith in human activi-
ties can be constructive or destructive. Thus, if the subject of faith
are the phenomena of external reality and the subject that they are
studying, confirmed by experience provides evidence of the truth of
his results, there is a belief or faith in own rightness. If the subject
of faith is an object that cannot be rationally explained and under-
stood, a person refuses of learning and turn on the mechanisms of
displacement, rationalization and substitution, or simplifies, re-
duces the object, selecting the irrational belief.

The conclusion. Summarizing the views of psychologists on the
phenomenon of faith, faith can be defined as a particular state of
the mental of the personality, as reflected in the unconditional ac-
ceptance of certain information, events, developments or their own
ideas and reasoning, which in future will serve as the basis for its
‘I, to define its actions, judgments, norms of behavior and relation-
ships. The analysis of the psychological sources revealed that one
of the psychologists identify faith with religion, others distinguish
religious and non-religious faith, and the third do not differentiate
faith and consider this phenomenon as a whole.

The studied definitions of faith give the opportunity to high-
light the structural components of faith. Thus, some psychologists
(E. Fromm, V. Slobodchikov) emphasize the parts of the cognitive
component (convictions, knowledge, values, beliefs); other (G. All-
port, R. Granovskaia, Y. Zenko) believe that the faith is associated
with the parts of the emotional component (feelings, emotions, ex-
periences); third (M. Boryshevskyi, B. Bratus, M. Savchin) are fo-
cused on the constituent parts of the value-semantic component of
faith (values and meanings), fourth (W. James, B. Skinner) associ-
ated faith with the elements of the behavioral component (the will,
activity, action).
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Y.A. Alieksieieva. Psychological aspects of studying the phenomenon
of faith. The article presents the views of psychologists on the various
aspects of the study of faith. It was stated that in the modern scientific
psychological literature has not been yet reached a clear understanding of
the concept of faith, there is no clear differentiation of the religious and
non-religious belief. The psychological theories in which the phenomenon
of faith is identified with a particular religion or religious belief were seen.
It was investigated the views of scholars on the relationship between the
concepts of religious belief and religion. It was found that religious faith
is the basis of religion — the internal characteristics of the individual. Two
types of religious orientation — external and internal were found. It was
found that the religious belief contributes to the preservation of mental
health and is inherent to the self-actualizing people. It was emphasized that
for the religious faith it is characteristic the psychological stability and it
is a stable formation. It was found that the belief of the person is associated
with the content of his life, penetrated the hope that is a stable motivation of
faith. The features of a non-religious belief were analysed. It is proved that
non-religious belief is a special mental state that arises in a very uncertain
situation, in the conditions of the shortage of accurate information about
the achievement of the goal. The types of the non-religious faith were allo-
cated: faith in yourself, faith in others, faith in humanity. The differences
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between religious and non-religious belief was seen. It was found that
these types of faith are differentiated on the subject of faith, the form of
perception and social orientation. The definition of faith was analysed. The
structural components of faith: cognitive (beliefs, knowledge, attitudes,
views) emotional (feelings, emotions, feelings); the value and meaning of
faith (the values and meanings); behavioral (will, action) were found. It is
concluded that faith of the individual is the basis of its «I». Some scholars
identify faith with religion, others separate the religious and non-religious
faith, while others do not differentiate faith and regard this phenomenon
as a whole.

Key words: faith, religious faith, not religious belief, religious, faith
in yourself, faith in others, faith in humanity, religious feelings.
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0.B. bBamunaera. Oco0aMBOCTI MCMX0EMOI[IMHOTO CTAHY KiHOK 3 Imepe-
HOIILyBaHOK BariTHicTiO. IIpoanasnizoBaHO B3a€EMO3B’sA30K MCUXOJIOTIUHUX
BJIACTUBOCTEH KiHKU 3 OCOOJHMBOCTAMHU ii PEIIPOAYKTUBHOTO 3J0POB’S Ta
peaJizarii penpoaykTuBHOI PyHKIii. Ilokasano, 1110 3MiHT, gKi crmocTepira-
IOTBhCA TiJ Yac BariTHOCTi, MOKHAa PO3TJIsagaTu AK cTpecoreHHi. IIpencras-
JIEHO 0COOJIMBOCTI CTpec-peakIliil, 10 BUHUKAIOTh Y JKiHOYOMY opraHismi, B
TOMY YMCJIi i yac BariTHocTi. OGTrpyHTOBAHO, IIT0 IePEHOIITYBAHHS ITi /] Yac
BariTHOCTI € JOZATKOBUM CTpPecOTeHHUM (PpaKTopoM. BimoOpakeHO 3B’A30K
0co0JIMBOCTEY ICMXO0EMOI[ITHOTO CTaHy KiHKM 3 PiBHeM peaJrizalrii agamnra-
HiAHMX MOMKJIUBOCTEN opranisamy. Ilokasano, 1110 meBHi 0COOJMBOCTI IICUXO0-
eMOIIiliHOl chepm KIHKHU MOXKYTh BiJlirpaBaTi HeraTUBHY POJIb 1 cTaBaTU i~
I'PYHTAM JIJIA PO3BUTKY Ae3aJallTUBHUX (JOpPM pearyBaHHSA Ta MOBEIIHKU ITiJ
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