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CURSES AS A UKRAINIAN CULTURAL TRADITION

Curses constitute a significant part of cultural life of the Ukrainian people. This study aims to analyze curses as
a Ukrainian cultural tradition and trace their roots. The author suggests that all curses can be divided at least in three
groups: curses which are closely associated with the country’s culture, traditions, customs, history, mythology,
superstitions and religion; curses that have no specific cultural root; "tricky" curses used for playful purposes. Almost all
curses are context-dependent. The article argues that the major sociocultural functions of curses are pedagogical or
didactic, therapeutic and regulative. It is also shown that nowadays curses continue to be used in all spheres of life.
Keywords: curses, the Ukrainian language, culture, traditions, customs.

HembsiHosa Onusi AnekceesHa, kaHOuOam churonoaudeckux Hayk, HayuoHanbHas akademusi pykogodsujux
Kadpoe Kyfibmyphbi U UCKycCme

3nonoxenaHnsa Kak yKpanHcKkas KynbTypHasa Tpaguuus

3ronoxenaHna COCTaBMsAT ONpeAeneHHy0 YacTb (DONbKIOPHOrO Hacneams ykpauHckoro Hapopa. Lenbio
[aHHOTo MUCCnefoBaHUst ABMSETCA aHanu3 NPOKMATUNA Kak YKPauHCKOW KynbTypHON Tpaguuun 1 BbiSIBNIEHNE UX UCTOKOB.
ABTOp npeAgnonaraeT, YTO BCe MPOKNSATAA MOXHO pa3AenuTb Kak MUHUMYM Ha TPy rpynnbl: BepbanbHble (hopMyrnbl, KO-
TOpble OYEHb TECHO CBSA3aHbl C KynbTypon, Tpaamumnsamm, obbidasmu, nctopmen, mudonormen, cyesepmusasmm n penvrnen
YKPanHLEB; NPOKMATUS, KOTOPble HE UMEIOT SAPKO BbIPAKEHHOTO KyNbTYPHOrO KOPHS; "LWYTOYHbIE" MPOKNSATUSA, KOTOpbIe
ynoTpebnsiTca B peyn Ans JOCTUXEHUS IOMOPUCTUYECKON Lenn. 3HayeHe TOro UM MHOTO MPOKNSATUS 3aBUCUT OT KOH-
TekcTa. B cTatbe yTBepKAaeTCs, YTO OCHOBHbIE COLMOKYNbTYPHbIE DYHKLUKN NPOKMATUN — 3TO Neparornyeckas, unm au-
JakTuyeckasi, TepaneBTMYecKas u perynatMBHas. Takke nokasaHo, YTO B HacTosLlee Bpems MPOKMATMSA NpodormKaloT
aKTVBHO MCMONb30BaTbCHA BO BCEX CAEPaXx >KU3HW.

Krtoyesbie criosa: NPOKATUS, YKPAUHCKUI S3bIK, KynbTypa, Tpaauummn, obblyan.

Hem’saHoea KOnisi OnekciieHa, kaHOudam ¢binonozaidyHux Hayk, HauioHanbHa akademisi KepieHUX Kadpie KyIib-
mypu i mucmeymse

INuxi nobaxaHHA AK yKpaiHCbKa KynbTypHa Tpaauuis

MpOKNbOHN — YacTUHa POMBKNOPHOI CRaALnHU YKpaiHCLKOro Hapody. MeTolo JaHOoro AOChiAXeHHs € aHanis
NPOKNATb SK YKPAIHCLKOI KyNbTYPHOI TpaauLii Ta BUABMEHHS X BUTOKIB. ABTOp MpuUMyckae, WO BCi NPOKNbOHW MOXHa
po3ginuTn gk MiHIMym Ha Tpu rpynu: BepbanbHi dopmynu, sk gye TiCHO MOB'A3aHi 3 KynbTypor, Tpaauuiamu, 3suyas-
MW, icTopieto, Micponorieto, 3aboboHamm i penirieto ykpaiHLUiB; NPOKbOHU, SKi HE MatoTb ICKPABO BUPaXKEHOrO KyrbTYpHO-
ro KOpiHHS; "XapTiBNuBI" NPOKIbOHU, SIKi BXXUBAKOTLCS Y MOBI NS OCATHEHHSA TYMOPUCTUYHOI METU. 3HAYEHHS MPOKIbO-
HiB 3aNeXuTb Bifl KOHTEKCTY. Y CTaTTi CTBEPAXKYETLCS, L0 OCHOBHI COLLIOKYNbTYPHI (OYHKLiT NPOKMbOHIB — Lie neaaroriyHa,
abo avMaakTu4YHa, TepaneBTUYHa i perynaTvBHa. TakoX nokasaHo, Lo B AAaHMIW Yac MPOKMbOHU MPOAOBXYOTb aKTUBHO
BMKOPUCTOBYBATUCS Y BCiX cdhepax XnUTTS.

Kno4osi criosa: NpoKIbOHM, YKpaiHCbka MOBa, KynbTypa, Tpaaudii, 3suyai.
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The relationship between culture and language has been a subject of great interest among linguists
for a long time. The first to argue that it is not possible to understand language without knowledge of culture
was E.Sepir [8, 207]. Further his idea was developed by B.Whorf and is known as the Sapir-Whorf
hypothesis stating that the way people think is strongly affected by their native languages [5]. D.Hymes
proposed "ethnography of communication" to describe a new approach to understanding language in use
which allowed researchers to connect linguistic forms with cultural practices. The scholar argues that
"speakers of a language in particular communities are able to communicate with each other in a manner
which is not only correct but also appropriate to the socio-cultural context" [3,125]. More recent studies by
Duranti [2], Saville-Troike [9], Scheper-Hughes [10] have established a base for sociologists, ethnographers,
linguists to explore the relationships between culture, thought, and language. In particular, Saville-Troike
argues that one of the best means by which to gain understanding of one's own "ways of speaking" is to
compare and contrast these ways with others, a process that can reveal that many of the communicative
practices assumed to be "natural" or "logical" are in fact as culturally unique and conventional as the
language code itself [9, 3]. In this study, Ukrainian curse utterances will be discussed as a cultural
phenomenon to provide useful data for cross-cultural research. We believe that this study will make a
valuable contribution to the discussion of how the language operates in culture.

The subject of curses does generate the scholarly interest within philosophy, psychology, neurology,
linguistics but none of them can present a whole picture to explain why people curse and what factors
underlie this phenomenon. In particular, Timothy Jay believes that "contemporary theories ignore the
emotional intensification that curse words produce in language, as well as the issues involved in cursing" [4,
18]. In his book, the author employs a Neuro-Psycho-Social Theory of cursing that "integrates three broad
aspects of human behavior: neurological control, psychological restraints, and socio-cultural restrictions" as
"an act of cursing cannot be understood without considering simultaneously all three of the dimensions
underlying human behavior"[4, 19]. J.Culpeper and E.Semino focus on the particular use of verbs relating to
verbal activities in witchcraft narratives in the Early Modern English period and attempt to account for the
difference between that specialized use of curses and the use that prevails today. The researchers suggest
that a proper analysis can be achieved by taking the social and contexts into consideration [1]. According to
L.Pavlovska, who compares the use of blessings and curses in different languages in semantic and
pragmatic aspects, "pragmatics of verbal formulas of wishes in the structure of ritual discourse is formed
within a particular ethno-cultural community as sustainable speech patterns characterized by a special
internal form, associated with stereotypical discourse communicative-pragmatic situation"[13, 106]. Cursing
and swearing has also been undergone to medical analysis. Thus, R.Stephens and C.Umland argue that, for
many people, swearing (cursing) provides readily available and effective relief from pain. However, overuse
of swearing in everyday situations lessens its effectiveness as a short-term intervention to reduce pain [11].
The current study aims to analyze cursing as a Ukrainian cultural tradition. The questions to answer are:

- What are the roots of cursing tradition?

- Which classifications of curses can be presented?

- What are the functions of curses in the Ukrainian cultural context?

Curses are considered a rich source to observe the cultural traditions reflected in the Ukrainian
language. Cursing mostly exists in spoken language and accompanied by body movements and pitch of
voice; it also appears in conversations in stories, novels and other narratives. For the purposes of the current
study all the cursing units have been selected from the collection of Ukrainian proverbs compiled by
M.Nomys [14].

Cursing is an expression of hatred or lost self-control that violently injures the target. According to
different dictionaries, there is a plenty of definitions for curses. For example, Longman Dictionary of
Contemporary English defines them as follows: 1. a swear word or words that you say because you are very
angry; 2. a word or sentence used to ask God or a magical power to do something bad to someone or
something; 3. something that causes trouble, harm etc. [6]. Based on Merriam Webster Dictionary, this word
means: 1. a prayer or invocation for harm or injury to come upon one; 2. something that is cursed or
accursed; 3. evil or misfortune that comes as if in response to imprecation or as retribution; 4. a cause of
great harm or misfortune [7].

Cursing as a tradition goes back to ancient times. It has been practiced by a great many cultures.
For example, in ancient India, Persia, Egypt, Africa and Europe there was a tradition of cursing by using an
effigy, which is an image or representation of the victim who is intended to be destroyed. Waxed effigies
were common; also, effigies could be made of clay, wood or stuffed cloth. As the effigy is destroyed, the
victim is destroyed, too. The ancient Slavs were cosmocentric and revered nature. People believed that their
life depended on nature and used the word to subordinate nature to their needs. "The word for our ancestors
had a magical power. With its help, people believed to achieve a lucky hunting, to cause rain, to avert the
storm, hail and drought, to protect family from evil and misfortune" [12, 204]. Let us consider the following
examples:

"Monoguk-monoguk! B Tebe poru 3050Tii; TBOIM poram He CTOsITb, MoiM 3y6am He GoniTtb!" [14, 49].

"Mopo3se, mopo3se, uau kyTi ictu!" [14, 54].
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As we can see people addressed forces of nature and natural phenomena to achieve their goals. When
casting a curse the caster also appeals to nature or some supernatural forces to help him to punish the enemy.

Originally the aim for curses to be cast was for protection of homes, treasures and sacred places.
They were usually used when the curser had no other means against the person harming him. Curses
ranged in their power and effect, from incidental curses to curses that followed a bloodline for generations.
Some curses could be easily cast by accident or by simply directing bad intentions; the others required
elaborate rituals and much power to cast. An important factor in the effectiveness of a curse was the caster’'s
belief that curses were inevitably fulfilled.

Since ancient times, the Ukrainian people were famous for their good manners, dignity, and
courtesy, it is not in our tradition to use rude or offensive words. People were taught to be careful about
words they say. Rudeness didn’t comply with the social norms and etiquette of the Ukrainians. These laws
were established as the essential boundaries of socially accepted behaviour and reflected in folklore. To get
this idea, compare the following proverbs:

"MoBuwu, A3n4ky, 6ygew B nnotudky" [14, 90].

"MomoBuuK, A31yKy, kawkm gam" [14, 90].

"Oepxu a3uk 3a 3ydbamun" [14, 90].

"MoBuu, rnyxa, meHwe rpixa" [14, 90].

"XT0 MOBYMTb, TO Nnxa cq 36yae" [14, 91].

"MnuH mene, myka Oyae; a3uk mene, 6iga 6yge" [14, 91].

"lLlo cobGi He muno, n nogam He 3mny" [14, 138].

That is why curses were uttered only when other means didn’t work.

In our study, curses can be classified into the following groups:

- curses which are closely associated with the country’s culture, traditions, customs, history,
mythology, superstitions and religion;

- curses that have no specific cultural root — universal curses that are understood by both native and
non-native speakers;

- "tricky" curses used for playful purposes.

The first group is represented by the curses that are meaningful for the Ukrainian speaker and
cannot be explained without the same cultural background. Through these curses, the curser appeals to
God, forces of nature, mythological creatures and asks them to cause some trouble to a hearer. They do not
have full equivalents in other languages; most of them are highly metaphorical and idiomatic.

1) "LWo6 11 303yni He vyB!" [14, 77].

2) "WLo6 Tebe YopHun 6or youms!" [14, 193].

3) "Xawn Tebe Bi3bMyTb Ti, WO Kynamu TpycaTe!" [14, 193].

4) "bopan Tebe ToW 3HaB OyB, Lo Tpsce ovepeTamm!” [14, 193].

5) "LLlo6 Tu ckpi3b coHue npovwos!" [14, 191].

6) "LLlo6 He pixpas Hi MNeTpa, Hi MaBna, Hi gpibHMx ceaTkiB!" [14, 194].

7) "bonawv Tebe He MmuHyna Bepecoupbka rpebnsal!” [14, 191].

8) "LLlo6 Ha Tebe npuunHa Baapunal" [14, 192].

9) "boaaw Tebe rpeupb BummBaB!" [14, 192].

10) "O, wob TBOMW KicTb BMKMAano 3 toro ceital" [14, 195.

The second group is represented by the Ukrainian curses that are universal and have no specific
cultural root for them. People whose cultural backgrounds vary from each other can easily understand them.
Issues of death, misfortune, destruction can be seen in almost all curses.

Some examples are given below.

1) "Wo6 T06i Ha cBiTi Aobpa He Gyno!" [14, 191].

2) "lWo6 Ttebe bir nokapas!" [14, 191].

3) "Hyxxga 6 ta nobunal” [14, 191].

4) "lWo6 Tebe He muHynwu kaTiBcbki pykn!" [14, 191].

5) "boaaw xe KiHeLub Baww OyB HyaHWIA Ta ripkun [14, 191].

6) "LLlo6 Tn nonHys!" [14, 194].

7) "Cto Gicis TBOi maTepi!" [14, 194].

8) "Hexam TBin 6aTbko ckasunuual!" [14, 193].

9) "YopTt 61 BO6MB TBOrO Hatbkal" [14, 193].

10) "Haiu ro anugHi no6etote!" [14, 191].

The third group include "tricky" curses. Some Ukrainian curses are not necessarily abusive or
aggressive. They can be humourous and playful. These tricky expressions reflect the witty thinking of people
when using language. In such utterances, "the curser" wishes either good or harmless things. In most of
them the addressee’s mother or father is mentioned.

Let us consider the following examples:

1) "LLo6 Tebe nobpa roguHa 3Hanal" [14, 175].

2) "A wob Tebe myxa BOpukHyna!" [14, 175].

3) "A wob T06i kona niT!" [14, 175].

4) "A, maTepi TBOI — MHAMK neveHun!" [14, 176].

111



KynbTyponoris Oewm’siHoBa 0. O.

5) "A, maTtepi TBOIV kHMW!" [14, 176].

6) "Martepi TBOI — cTO kapboBaHUiB!" [14, 176].

7) "baTbkoBi TBOEMY — fO6po!" [14, 176].

8) "A wob v nig BiHUem ctana!" [14, 176].

9) "A, 6aTbkoBi TBOEMY XMTO poauno!" [14, 176].

10) "BaTtbKy TBOEMY XNib xuTHIN!" [14, 176].

We suggest that the major sociocultural functions of curses are pedagogical or didactic, therapeutic
(help to manage conflict and release emotions) and regulative. Ukrainian curses signal moral values and
exhort common behavior; they are based people’s experience and social values. As a communicative
strategy curses serve a plenty of social functions: to argue, to moralize, to criticise, to instruct, to advise, to
warn, and to teach. Curses can perform different functions and depend on the context and the
communicative setting they are said. Nowadays curses are not dead, they haven't lost their popularity and
continue to be used in every domain of life as an effective tool of expressing various intentions. They make
the language more vivid and powerful and enrich our communication. In this function, curses are used as a
developed tradition to demonstrate such negative emotional responses as anger, rage, irritation, indignation, etc.

Most Ukrainian curses are very creative and employ figurative language to enlarge their effect. To
prove this statement one can read an extract from M.Fishbein’s poem "Prokliony":

Xai cTaHyTb NoABip’s M KBITYYi AONNHK

Cmeparummmn Kynamm XXOBTOI MITUHM.

| Bawi cpopTeuy, i Bawwi oceni

Hexan 3axnuHyTbcsa B 60ONOTHIM nycTeni.

Xaln BUCOXHE MOpe, Xal BUCOXHYTb PikK,

Xai coHue, MOB CBiYKa, NoracHe HaBiku.

Xan oBug po3taHe, xaln 3rapuLle YopHe,

LLypxouy4u, BaLli JOPOru oropHe.

Xali 3MBa NokMHe uen oblump HasaBsLue,

Xaiu BiTep ckoHae, Ha 3emrio ynasLum [15].

As this example shows in the Ukrainian culture people tend to curse by all that is highly valued in
their sociocultural system of values.

In conclusion, curses constitute a significant part of cultural life of the Ukrainian people. They can be
divided at least in three groups: curses which are closely associated with the country’s culture, traditions,
customs, history, mythology, superstitions and religion; curses that have no specific cultural root; "tricky"
curses used for playful purposes. Almost all curses are context-dependent. The major functions serve to
argue, to moralize, to criticise, to instruct, to advise, to warn, and to teach. Nowadays curses haven’t lost
their well-established popularity and continue to be used in all spheres of life. We believe that further
research in this area will contribute to better understanding the relationship between the Ukrainian language
and the way the Ukrainian think.
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M.0.Kyniw NPO MDKKOH®ECIUHI CTOCYHKU

Y cTaTTi Ha OCHOBI JOCTiAXeHHS HaykoBMX Npaub M. Kyniwa BMCBITNIOTECA MiXKKOH(ECiHI npobnemu, Wwo aa-
110 3MOTy aBTOpPY AiATM TakMxX BUCHOBKIB: PEniriiHi YAHHUKM CTanu NigrpyHTaM BCiX KOH(MIKTIB, ki Manu micue B icTopil
nonbCbKoro i ykpaiHcbkoro Hapogais XIV-XVII cT. 3okpema, nonitvka NonbCbKUX KOPOiB, 34a4a CBOiX No3uLii npaBocna-
BHOI LIepkBY nicnsa nagiHHs Llapropoaa, To6To BisaHTii, ranbMyBaHHSA po3BUTKY NPaBOCHaBHOI LIePKBY B YKpaiHi HU3bKUM
piBHeM OCBITW, NadiHHA B pYiHy pycbkoi Lepksu. . Kyniw nokasye ponb i micue 6paTcbkux LWKin B YKpaiHi y cnpasi pos-
rOpTaHHS 3axMCTY YKpaiHCbKOT KyNbTypu Ta OCBITU, Y NPOTUCTOSAHHI iA€0NOorii AOMIHIKaHCLKMX Ta €3YITCbKMX LLKIN.

Knroyosi crioga: MiKKOHpECiVHI CTOCYHKM, MpaBoCnaBHe BipOCMOBiAaHHS, kKaTonuuuam, bpectcbka yHis, penirin-
He NOHEeBOINEHHS, KynbTypa, ocBiTa, Margebypsbke npaso, 6paTchbki LWKONW, NpaBocnaBHa MeTpONnonis.

BoekyHn Cesimocnae Bacunbeeu4, couckamerb HayuoHansHoU akademuu pykogodsauwjux Kadpoe Kyrbmypbl
u uckyccms

M. A. Kynuw o MeXkoHdecCUoHanbHbIX OTHOLIEHUAX

B craTbe Ha ocHOBe uccriefoBaHns HaydHblx Tpyaos 1. Kynuwa ocseluyaloTcs MexKoHdeCcCMoHanbHble npo-
6nembl, YTO NO3BONSET CAeNnaTb CreayloLwme BelBOAbl: PENUrMo3Hbie hakTopbl CTany OCHOBOWM BCeX KOHANMKTOB, KOTO-
pble UMenn MecTo B UCTOPUMN MONbCKOro U ykpanHckoro Hapoaos XIV-XVII BB. B 4yacTHOCTU, NONMTUKA NOMBLCKUX KOPO-
nen, cgaya CBOWMX MO3WMUMIA NPaBOCMaBHOWM LEpKOBbi0 nocne nagexHus Llaperpaga, T.e. BusaHTumn, TOpMmOXeHue
pa3BUTUS MPaBOCNAaBHOM LEPKBU B YKpanHe HU3KUM ypoBHEM 0OpasoBaHus, nageHus B pynHy pycckon uepksu. M. Ky-
NV MoKa3blBaeT ponb M MecTo BpaTckux LUKOM B YKpavHe B Aene passepTbiBaHUS 3aLUWTbl YKPAUHCKOW KynbTypbl U
0o6pa3oBaHunsi, B MPOTUBOCTOSHUN UAEONOrMN AOMUHUKAHCKUX N Ne3YNTCKUX LLKOS.

Kntoyessie crioga: mexkoHdeccMoHanbHble OTHOLLEHNS, NpaBoCc/aBHOe BepoucroBedaHne, katonuumam, bpe-
CTCKasi yHus, penurnosHoe nopabolueHve, KynbTypa, obpasoBaHune, Margebyprckoe npaso, 6paTckue LIKOMbl, NpPaBo-
craBHasi METPONOMMSI.

Vovkun Sviatoslav, postgraduate student, National Academy of Managerial Staff of Culture and Arts

P.Kulish on Interfaith relations

The article is based on a study of scientific papers Kulish highlights interfaith issues, which enables to reach the
following conclusions: that religious factors as the basis of all the conflicts that have occurred in the history of Polish and
Ukrainian peoples XIV-XVII centuries. Particular policy of the Polish kings, surrender their positions Orthodox Church
after the fall of Constantinople, Byzantium ie, inhibition of the Orthodox Church in Ukraine, low education, fall into ruin
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