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MORAL VALUES IN THE UKRAINIAN CULTURE IN V. SHYNKARUK’S CONCEPTION

Purpose of Research. The purpose of the research is to study the role of moral values in the Ukrainian culture
in V. Shynkaruk’s conception. Methodology. The methodology of the article consists of many different methods such as
analysis, synthesis, comparative and culturological methods. They allow the author to research the Shynkaruk’s
understanding of the moral Christian values as the important components of the Ukrainian culture.Scientific Novelty.
The author tries to distinguish the philosopher’s approach to interpret the moral values that are the main principles of the
spiritual development of Ukrainian culture. Conclusions. Thus, the author underlines that according V. Shynkaruk the
main source of human kindness was a spiritual self-improvement. A man must work and bring up moral values, reflecting
the triad "Faith-Hope-Love", which are the fundamentals of Ukrainian ethical traditions of G. Skovoroda’s Christian
philosophy and the synthesis of various concepts of the leading European philosophers. So, all these values are the
basis of the national cultural development and the main factor of the Ukrainian identity.
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Peea TemsiHa CepeiieHa, kaHOudam nonimu4yHuUx Hayk, doueHm kaghedpu rnybniyHo2o ynpaseriHHa ma
2ymaHimapHux Hayk HauioHanbHoi akademii kepieHUX Kadpie Ky ibmypu i Mucmeums

MopanbHi 4YeCcHOTU yKpaiHCbKOI KynbTypu y koHuenuii B. LUnHkapyka

MeTa cTaTTi — JOCNIiAMTU PONb MOParnbHUX YECHOT Y PO3BUTKY YKPaiHCLKOI KynbTypW Yy KoHUenuil Bonognmunpa
LUnHkapyka. MeTogonorisa gocnigXeHHs BKIOYae HU3KY HayKOBUX METOZAIB i nigxoais, cepen sAKMX aHanis, CuHTes, nopi-
BHAMbHUI Ta KyNbTYypOnOriYHUA, SKi Aanu 3mMory npoaHanidyBaTtun akcionoriyHui nigxig B. LnHkapyka Ao XpUCTUSHCBKUX
YeCHOT K pyHAaMeEHTanbHUX KOMMOHEHTIB YKpaiHCbKOi KynbTypu. HaykoBa HoBu3Ha nonsrae y cnpobi aBTopa po3rns-
HYTW MOpanbHi LiHHOCTI SK OCHOBHi 3acagn pO3BUTKY YKpaiHCbKOT AyXOBHOI KynbTypu y koHuenuii B. LWuHkapyka.
BucHoBku. B. LLMHKkapyk cTBepaXyBaB, O OCHOBHE AXepero NMoACcbKoi 4OOpOoTUM — Lie OYXOBHE CaMOBLOCKOHANEHHA
ocobucrocrTi. JlloguHa mae npautoBati Ta BUXoByBaTW B COGi MopanbHi YecHoTu. Pednekcytoum Tpiagy "Bipa-Hapgisa-
JTroboB", dinocod BKasdye Ha iX B3aeMHy AETEPMIHOBaHICTb: "[INs OCASHHS i NPO3PiHHA BIYHOCTI MOOOB Ma€e XUBOTBOPUTUCS
Bipoto. LLo6 Biputk y wock, NoTpidHo, wob BoHO cTano npegmeTom nobosi. bes nobosi Hemae npegmeTta aona Hagii'. Came
L Tpiaga € OCHOBO PO3BUTKY HaLLiOHANbHOI KyNbTYpy Ta rofloBHAM iHOMKATOPOM 36epeXeHHs YKpaiHChKOT ifE€HTUYHOCTI.

Knto4yoBi cnoBa: Bonogumup LLnHkapyk, ykpaiHcbka KynbTypa, KniBcbka wkona dinocodii, ceitornag, no6os,
Hagis, Bipa.

Peea TambsiHa CepzeegHa, kaHOuOam rofumu4yeckux Hayk, doueHm kaghedpbi rnybru4HoO20 yrnpasneHus u
2ymaHumapHbIx Hayk HayuoHanbHol akademuu pyKkogoosuux Kadpoe Kyibmypbl U UCKyccme

HpaBcTBeHHbIE LLEeHHOCTU YKPauHCKOW KynbTypbl B koHuenuuu B. LLnHkapyka

Llenb ctaTbn — nccnegosaTtb poflb HPABCTBEHHBIX KAa4eCTB B Pa3BUTUM YKPAUHCKOW KyfbTypbl B KOHLENLUMM
Brnagumupa LUvHkapyka. MeToponorusa vccneqoBaHusi BkntoyaeT B cebs psg HaydHbIX METOAOB M MOAXOAOB, cpeau
KOTOPbIX aHanu3, CUHTE3, CPAaBHUTENMbHBIN U KyIbTYPONOrM4eCcKUiA, KOTOpble MO3BONWUMM NPOaHanManpoBaTh akCONOrMYecKui
noaxop B. LunHkapyka k xpuctuaHckum gobpogertensM kak yHAaMeHTanbHbIM KOMMOHEHTaM YKPanHCKON KynbTypbl.
Hay4yHas HOBM3Ha 3aKn04aeTCcs B MOMbITKE aBTOpa PAaCCMOTPETb HPABCTBEHHbIE LIEHHOCTU KakK rMaBHble MPUHLWMbLI Pa3sBu-
TUS YKPaNHCKOM AyXOBHOM KynbTypbl B kKOoHUenumu B. LLnHkapyka. BeiBoabl. B. LUnHkapyk yTBepkgan, YTo OCHOBHOW UCTOY-
HVK YeroBe4eckon JoOpOThl — AYXOBHOE CaMOCOBEPLLEHCTBOBaHME NMMYHOCTU. YenoBek AomkeH paboTaTb 1 BOCMUTLIBATL B
cebe HpaBcTBeHHble NpuHLUMNbI. Pedhniekcmpysa Tpuagy "Bepa-Hagexaa-JlioboBb", cmnocod ykasbiBan Ha Ux B3aMMHYH Je-
TEPMUHMPOBAHHOCTbL: "[INs 03apeHus 1 NPO3pPeHNs BEYHOCTU NtoBOBb OMKHA XKMBOTBOPUTLCA Bepol. YTobbl BEpUThL B YTO-
TO, HY>XHO, YTOObI OHO cTano npegmeTom nobeun. bes nbey HeT NpeameTa Ansa Hapgexabl". iMeHHo aTa Tpuaga sBnseTcs
OCHOBOW Pa3BUTUS HALMOHAMBLHON KyNbTypbl U FMaBHbIM MHOMKATOPOM COXPaHEHWS YKPaUHCKOM MOEHTUYHOCTW.

KnioueBble cnoBa: Bnagumup LLUnHkapyk, ykpavHckas KynbTypa, Kuesckas wkona dgunocodun, MMpoBo33pe-
Hue, NboBb, Hagexaa, Bepa.

Actuality of Topic. Today, we can see the dynamic development of modern society, which gets various
forms such as technology, communication, weapon, international cooperation. Despite it, people continue
looking for universal principles of coexistence in society, in order to avoid Hobbes’s "war of all against all"
(bellum omnium contra omnes). These principles are different moral values, produced by generations — love,
faith, hope, kindness. In 2014, the "Undeclared" war began in Ukraine, which carries human sorrow, tragedy
and material destruction as well as spiritual one. The Ukrainian society needs to develop a system of moral
standards in accordance with the challenges of time. It actualizes the consideration of the ethical concept of
V. Shynkaruk, which absorbs the Ukrainian traditions of European and Ukrainian cultures.

Many works of Ukrainian scientists devoted to the analysis of the Kyiv School of Philosophy, including
I. Bychko, M. Boychenko, L. Hubersky, A. Zaluzhna, V. Kremin®, A. Konverskyy, M. Popovic, I. Ogorodnyk and
others. V. Shynkaruk's philosophical views were analysed in by P. Yolon, V. Kubiyovych, V. Yaroshovets,
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S. Grabovsky, M. Kozlovets, V. Tabachkovsky and others. Despite the number of researches, devoted to the
ideas of the philosopher, his conception of values have not received sufficient coverage in the scientific
space, which determines the necessity to study his views.

The purpose of the research is to study the role of moral values in the Ukrainian culture in
V. Shynkaruk conception.

The Main Part. After The Second World War, Western Europe experienced the Renaissance of Left
doctrines that was the reaction on the "Catastrophe of Humanity", made by such far-right movements as
National Socialism and Fascism. Those trends got popularity in the European society (student manifestations in
France, Germany, the United Kingdom of Great Britain and Northern Ireland) and European philosophy. It
turned to Sartre’s "Marxism with a human face" — Neomarxism or Interpretive Marxism. N. Polischuk defines
Interpretive Marxism as a variety of philosophical theories, which use one or more of Marx's ideas and
developed an independent philosophical content [5, 363]. Many prominent philosophers of the twentieth
century belong to Neomarxism — T. Adorno, G. Marcuse, M. Horkheimer, J. Habermas, J.-P. Sartre, J. Elster
and L.-P. Althusser etc.

In the 1960s there was the Khrushchev’s period in Ukraine, which called "Thaw". Its main feature
was the national-cultural revival. Various young artists appeared in the Ukrainian artist space. They are
called "shistydesyatnyks" —

L. Kostenko, V. Simonenko, A. Horska, G. Tuituinnyk etc. There are two branches of the Ukrainian
philosophical thought — the official philosophy, focused on state and party ideology and philosophy of, which
attempted to "humanize Marxism" [2, 20]. The representatives of the last one created the Kyiv scientific
school — Kyiv School of Philosophy (B. Yaroshovets) or Kyiv Philosophical School (I. Bychko). It was headed by
P. Kopnin, the Ukrainian outstanding philosopher [13, 105]. In I. Bychko’s opinion, this school is the third
philosophical one, which extended the tradition of the previous two schools — the existential school of M. Berdyaev
and the school of philosophers of "Shot Renaissance” [3, 139]. The representatives of the Kyiv Philosophical
School were O. Yatsenko, V. lvanov, B. Rutkovskii, S. Krymsky, V. Malakhov, V. Shynkaruk, and others.

S. Grabovsky distinguishes two "informal” trends of Ukrainian Neomarxism — "Red Positivism" and
"Red Existentialism". The founder of the latter was Volodymyr llarionovych Shynkaruk, an outstanding
Ukrainian scientist [1].

Volodymyr llarionovich Shynkaruk is a public figure, a Ukrainian philosopher of the second half of the
twentieth century, a Neomarxist. He graduated the Faculty of Philosophy of Kyiv State University named after
T.G. Shevchenko. There is the room, named after him. Every year, the Faculty of Philosophy in cooperation with
the Scientist Association "Znannia" hold the international conference "Philosophical Readings in Memory of
V.l. Shynkaruk". A wide range of issues from the traditional Marxism-Leninism and the dialectic of Hegel to
the Ukrainian philosophical Anthropology characterize his scientific works.

V. Shynkaruk's ethical conception is a synthesis of European and Ukrainian approaches to the
interpretation of fundamental human values — faith, hope, love, goodness, evil, etc.

V. Shynkaruk proclaims that the man’s worldview has two forms — as a way of mastering the world
and the world, transformed by human spiritual activity. According to the philosopher, a man researches the
world in three ways — material practice, cognition and spiritual transformation. Material practice is the
development of natural reality through its practical transformation and adaptation to social needs. Cognition
is the construction of its own theoretical "model of the world". Spiritual transformation is "the creation of
images where the external alienation and hostility of the unknown world are spiritually overcome by creating
the "model" of a truly human world, which is adequate to human desires and needs" [12].

V. Shynkaruk distinguishes two types of world: existing being and essential being. The first manifests
itself in human livelihoods. The second one has a transcendental character. It implies the existence of a
higher order that forms human ideals, the understanding of goodness, truth, and beauty.

Following Thomas Aquinas’s teachings, V. Shynkaruk notes that "the world of this life is given to us
in our faith, hope and love" [ 9, 147]. He combines these three values with philosophical interpretations of
Past, Present and Future. The philosopher states that values are related to different times. Love is
connected with the present, whereas hope and faith deal with the future.

According to the philosopher, the basis of the man’s spiritual existence is a special kind of sensuality —
love. It helps a person to improve him/herself. This statement is a harmonious continuation of Ivan Franko’s
idea of the progress, who has proclaimed love as a guarantee of the spiritual development of the personality
[ 7, 465]. In Shynkaruk’s opinion, love is a special, heartfelt feeling. Our possession of it often acquires
passion, and the satisfaction of it brings us a great pleasure [ 11, 324]. The philosopher emphasizes the
multifaceted nature of love — love, love for the Fatherland, maternal love and love as an obsession with work
by the true vocation. He focuses on its importance in looking for happiness and shows parallels with
G. Skovoroda’s concept of "srodna work", who explained it through the dichotomy of a "reasonable" and
"blind" nature. "Srodna work" is the work that matches for Higher, Reasonable Beginning. Such work allows
people to achieve happiness because it develops man’s talents [ 6, 163]. However, the domination of the
blind nature leads only to the destruction of the human spirit by suffering.

V. Shynkaruk distinguishes three properties of love that separate it from other values. They are
ideally-real character of the objects, the sense of life and the process of transformation. First of all, love
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involves the presence of objects of love, which are ideal as well as real. This means that the object of love is
the object and image at the same time. Thus, people love both the physical incarnation and its idea. The
examples of the ideally real objects are a mother, a beloved, Fatherland etc. So, a mother is an embodiment
of a real woman and the embodiment of such values as kindness, loyalty, honesty.

Secondly, the sense of life determinates the nature of our world perception and what we should live
for. A man enjoys loving and suffers from its loss.

Thirdly, love always transforms images, objects, knowledge into ideals. According to V. Shynkaruk,
love is often personified and creates an ideal reality.

The researcher concludes that love "elevates a man over all the vanities of the present to the higher
spiritual impulses that unite the mind with the heart" [ 11, 325].

Love makes the world move, but "to enlighten the infinity, love must be based on faith. It gives man
the power to live. The philosopher offers three interpretations of faith:

- a form and a way to get the social information, norms, values and ideals of public life. A man accepts all
these principles as obvious facts or characteristics of objective reality without own practical experience.

-as a means of getting acquainted with the experience of previous generations, perceiving
expectations and hopes about the future. V. Shynkaruk modifies the concept of faith and possibilities of
S. Kierkegaard [4, 244];

- an ability to perceive Possible as Real and Probable [8, 389].

V. Shynkaruk states that people often have to choose and make decisions. Their choice are always
based on the experience of the predecessors and their own beliefs. Faith determines these two factors: faith
in experience and faith in their own right. The philosopher emphasizes the importance of faith in human life
and reveals its nature. First of all he stresses the authoritarian nature of faith, which manifests itself in the
inflexibility of thinking and uniqueness. Secondly, V. Shynkaruk gives the new interpretation of Socrates’s
and G. Skovoroda’s idea of the connection between logos and faith. It means that faith is not opposite to
knowledge whereas it is antonym of doubt. Thirdly, faith should be based on love, otherwise it becomes
extremism. "Extremism is a faith that has replaced love and kindness by hate" [ 9, 150].

According to V. Shynkaruk, the last fundamental value of human existence is Hope. Hope is one of
the forms of perception of the future in the spiritual life. So, a person sees the Desired, Necessary or
Expected as the reality that should be realized [10, 394]. V. Shynkaruk compares the concepts of dream and
hope. Both of them are related to the future. He points out the differences among these concepts.

First of all, this is the essence. A dream is always a fiction, while hope includes the possibility to be
realized. Secondly, hope sees the future as the proper and necessary one. Thirdly, hope reflects the vital
interests, needs and aspirations of the individual and society. So, it always has a specific historical content.
Although, the philosopher, points out that in the religious worldview hope is interpreted as an illusory dream
of salvation from social misery and suffering, whereas in a scientific outlook, hope and faith are based on
knowledge, practical beliefs. [9, 150].

Thus, V. Shynkaruk defines hope as a dream that has become the object of our faith and we has
believed in its realization. [10, c. 394].

Finally, the philosopher says that man has the ambivalent nature. There are two powers in man’s life —
selfish and altruistic ones. The victory of one of the principles depends on the human self-improvement and
values, prevailed in the society. V. Shynkaruk cites the old proverb: "Let overcome yourself, to become who
you are" [11, 325]. According to the philosopher, a democratic and social state can ensure the development
of man’s good beginning.

Conclusions. Thus, analyzing a man as an ambivalent one, who has "good" and "evil" principles,
V. Shynkaruk argued that the main source of human kindness was a spiritual self-improvement. It is the
basis of the national cultural development and the main factor of the Ukrainian identity. A man must work
and bring up moral values, reflecting the triad "Faith-Hope-Love". The philosopher defines them as the
mutually deterministic ones: "To enlighten infinity, love must be inspired by faith. To believe in something we
need to transform it into the object of love. There are no objects for hope without love". So, his concept is the
continuation of Ukrainian ethical traditions of G. Skovoroda’s Christian philosophy and the synthesis of
various concepts of the leading European philosophers —Socrates, Epicurus, F. Aquinas, F. Bacon, K. Marx,
S. Kierkegaard, J.-P . Sartre, A. Camus et al.

Jlimepamypa

1. Tpaboscbkuin C. dinocod Bonogmmup LLnHKapyk Ta ykpaiHCbKuia

Heomapkcuam [EnekTpoHHuin pecypc] / Ceprin 'paboscbkuin. — Pexxum goctyny: https://www.radiosvoboda.org/
a/1114811.html.

2. BanyxHa A.€. CaiTornsgHO-aHTPONOMOriYHi TEHOEHLT AyXOBHO-MOpanbHUX MOLUYKIB Y BiTYM3HSHIN dino-
codpii apyroi nonosuHu XX cT. / A.€. 3anyxHa // Hayka. Peniria. CycninbctBo. — 2010. — Ne 1. — C. 19-20.

3. Kosnoseupb M. Nam’aTi mucnutena-rymanicta: TpeTi LUnHkapykiBebki yntaHHa / M. Koanoseub // dinocod-
cbka gymka. — 2005. — Ne 5. — C. 138-141.

4.  Kbepkerop C. MNMoHsiTne ctpaxa / Cépen Kbepkurop / Ctpax u TpeneT. — Mockea: Pecnybnivka, 1993. — C. 115-250.

5. Moniwyk H. Mapkcnam / H. Moniwyk / ®inocodcbkuii eHuuknoneanyHni cnoshHmk. — Knis: Abpuc, 2002. —
C. 362- 364.

67



KynbTyponoris

6. CkoBopopa I". Hapkic: TBopu: y 2 1. / I'. CkoBopopga. — K.: O6eperu, 2005. — T. 1. MNoesii. banku. Tpakratu.
Oianorn. — C. 151-187.

7. ®patko I. Wo Take noctyn? / BygiBHMUMIA yKpaiHCHKOT AepXaBHOCTI. XpecTomartis NoniTonoriyHux cratemn
IBaHa ®paHka / IBaH PpaHko. — Knis: BugasHuumn gim "Kueso-MorunsHcbka akagemis”, 2006. — C. 421-469.

8. LUwuHkapyk B.l. Bipa / Bonogumup InapioHoBuy LuHkapyk / BubpaHi tBopu: y 3 T. — KuiB: YkpaiHCbkun
LleHTp gyxoBHoi KynbTypu, 2004. — T. 3. - 4. I. — C. 389-390.

9. lUwunHkapyk B.I. Bipa, Hagis, no6os / Bonoammunp InapioHosuy LUnHkapyk // Bive. — 1994. — Ne 3. — C. 145-150.

10. LWwuHkapyk B.l. Hagis / Bonognmup InapioHosuy LnHkapyk / Bubpati TBopu: y 3 Tomax. — Knie: YkpaiHckb-
Kk LleHTp gyxoBHoI KynbTypu, 2004. — T. 3. - Y. |. — C. 394.

11. WwvHkapyk B.1. MNpo cmucn 6yTTa / Bonoanmup InapioHosuy LUnHkapyk / Bubpani 1Bopu: y 3 T. — Kunis: Ykpa-
THCbkui LieHTp ayxoBHOT kynbTypu, 2004. — T. 3. — Y. Il. — C. 322-325.

12. LWwuHkapyk B.l. Mpo cmucn 6yTTs [EnektpoHHuin pecypc] / Bonogumunp InapioHoBudy LWuHkapyk. — Pexum
poctyny: http://znannya.org.ua/index.php/arkhiv/62-suspilstvo-arkhiv/306-pro-smisl.

13. Apowoseup B. dinocodia B.l. LUnHkapyka: EksucTeHuianbHO-aHTpononoriyHuin Bumip [EnekTpoHHui pe-
cypc] / Bonoammup Apowoseupb. — C. 102-108. — Pexxum goctyny: www.dspace.nbu.gov.ua/handle/123456789/28591.

References

1. Grabovskyi, S. (n.d.). Philosopher Volodymyr Shynkaruk and Ukrainian Neomarxism. Retrieved from
https://www.radiosvoboda.org/a/1114811.html [in Ukrainian].

2. Zaluzhna, A. Ye. (2010). Worldview anthropological tendencies of spiritual-moral searches in the Ukrainian
philosophy of the second part of XX century. Nauka. Religiya. Suspilstvo, 1, 19 — 20 [in Ukrainian].

3. Kozlovecz, M. (2005). In memory of the thinker and humanist: the third Shynkaruk’s readings. Filosofska
dumka, 5, 138-141 [in Ukrainian].

4. Kierkegaard, S. (1993). Concept of frighten. Moscow: Izdatelstvo: "Respublyka” [in Russian].

5. Polishhuk, N. (2002). Marxism. Philosophical encyclopedic dictionary. Kyiv: Abrys [in Ukrainian].

6. Skovoroda, G. (2005). Narkis. Selected works: in two volumes. Volume. 1. Poems. Tractates. Dialogues.
K.: Oberegy [in Ukrainian].

7. Franko, I. (2006). What is the progress?. Builder of Ukrainian state. Kyiv: Vydavnychyj dim: "Kyevo-
Mogylyanska akademiya" [in Ukrainian].

8. Shynkaruk, V.I. (2004). Faith. Selected works: in 3 volumes. Volume 3. — Part. 1. Kyiv: Ukrayinskyj Centr
duxovnoyi kultury [in Ukrainian].

9. Shynkaruk, V.. (1994). Faith, Hope, Love. Viche, 3, 145 — 150 [in Ukrainian].

10. Shynkaruk, V.I. (2004). Hope. Selected works: in 3 volumes. Volume 3. — Part. 1. Kyiv: Ukrayinskyj Centr
duxovnoyi kultury [in Ukrainian].

11. Shynkaruk, V.l. (2004). About sense of Being. Selected works: in 3 volumes. Volume 3. — Part. 2. Kyiv:
Ukrayinskyj Centr duxovnoyi kultury [in Ukrainian].

12. Shynkaruk, V.I. (n.d.). About sense of Being. Retrieved from http://znannya.org.ua/index.php/arkhiv/62-
suspilstvo-arkhiv/306-pro-smisl-buttya [in Ukrainian].

13. Yaroshovecz’, V. (n.d.). Philosophy of V.I. Shynkaruk: existential-anthropological mode. Retrieved from:
www.dspace.nbu.gov.ua/handle/123456789/28591 [in Ukrainian].

Cmamms naoitiwna 0o peoakyii 15.06.2017 p.

Y[OK 379.851 MaH4yeHko CBiTnaHa AHaToniiBHa
3006yBay HauioHanbHoi akagemil
KepiBHUX KagpiB KynbTypu i MUCTELTB

PENIMNAHE NMNANTOMHULTBO A0 KUEBO-NEYEPCbLKOI JIABPU:
MEMYAPHI OXKEPENA | MEPIOAUKA XIX CT.

MeTta pocnigXeHHs1 — BUBYEHHS (heHOMeHa penirinHoro nanomHuutea B Kneso-lNeyepcbky naespy B XIX — Ha
noyatky XX CTONITTS, @ TakoX BUTOKIB €KCKYPCIlHOI AiSNbHOCTI LbOro nepiogy B MoHacTupi. MeTogonorisi gocnigXeHHs
nonsrae y 3actocyBaHHi METOAIB aHarni3y, CMHTe3y, MOPIBHAHHS, y3aranbHEHHS, a TakoX y BUKOPUCTaHHI iCTOPMYHOrO Ta
KynbTypororiyHoro nigxogis. Lle gano amory Ha OCHOBi MeMyapHOI niTepaTtypu poskpuTn ocobnunsocTi popmyBaHHSA e-
HOMEHa peniriiHoro Typmamy Ha npuknagi gisnbHocTi Kneso-lNeyepcbkoi naBpy 03HAYEHOro nepioay Ta BUSBUTU OCHOBHI
TeHAeHUiT y dhopMyBaHHI eKCKYPCIMHO-TYPUCTUYHOI AiSNbHOCTI B LbOMY Hanpsimi. HaykoBa HOBU3Ha nonsirae B po3Lu-
peHHi Ta y3aranbHeHHi 3HaHb NPO PO3BUTOK penirinHoro Typuamy B YkpaiHi kiHus XIX CT. LWNgxom JocnigXeHHa memyap-
HUX JXepen i Nepioavkn, B SIKMX BUCBITNIEHO OCHOBHI HanpsiMy penirinHoro NanoMHUUTBA, WO B NOAAnbLIOMY MOXe 3a-
CTOCOBYBATUCS Ans POPMyBaHHSA CydacHWUX MYTIBHUKIB i3 penirinHoro Typuamy. BucHoBKuU. B pesynbTaTi gocnigxeHHs
BCTaAHOBIEHO, L0 penirinHe NanoMHULTBO Mae AaBHIO KynbTypHY Tpaauuilo. YMcneHHi npuknaam penirintHoro nanoMHu-
LUTBa 0O CBATUHb HaBefeHi B oxepenax i nitepatypHin nepiogmui XIX — nodatky XX cT. Lle cnyrye sckpasum nigreep-
DPKEHHAM HEOOXiOHOro Ha TOM Yac AyXOBHOMO MPOCBITHULTBA LWNAXOM 34iNCHeHHS npoli Ao Kneso-lNeyepcbkoi naespu ta
iHWMX MOHacTMpIB | xpaMmiB. [locrimxeHi apxiBHi NaM’sTKN CTAHOBNATb OCHOBY Anst (DOPMYyBaHHA Cy4aCHUX NYTIBHWKIB i3
peniriiHo-eKCKypCiiHOTO Typu3my.

KnrouyoBi cnoBa: peniriiHe NanoMHULTBO, PenirinHO-eKCKypCiiHuin Typuam, memyapu, Kueso-lNedepcbka naspa.
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