BicHuk HauioHanbHOI akageMii KepiBHUX KaapiB KynbTypu i mucteutB Ne 3°2018

KynbTyponoris

UDK 130.2 (091) Ovcharuk Olga
Doctor of Culture Studies,
Associate Professor of
the Department of Cultural Studies
and Information Communication
National Academy of Managerial Staff
of Culture and Arts

ORCID 0000-0001-5540-3286
OvcharukOlga.19@gmail.com

METHODOLOGICAL ASPECTS OF COMPREHENSION OF HUMAN BEING IN THE
CULTUROLOGICAL SCIENTIFIC PARADIGM

The purpose of the work is to substantiate the methodological possibilities of cultural studies as post-non-
classical knowledge in the study of anthropological problems, as well as to identify methodological approaches that cor-
respond to the modern strategy of scientific comprehension of man. The methodology of the research is based on par-
adigm as a meta-methodology of cultural knowledge, the manifestation of which is discursive variability and interdiscipli-
nary integrity. Structural-functional and phenomenological methods have become key ones to the study of this problem.
To change the interpretation of stable semantic constants from positions of post-non-classical knowledge, methods of
semiotic analysis and deconstruction are involved. The scientific novelty of the work lies in the definition and disclosure
of the essence of methodological approaches, that reveal the specificity of human cognition in the context of the cul-
turological scientific paradigm. Conclusions. Culturological comprehension of a person can be carried out from the
standpoint of the following approaches - universalist, individualized and activity-oriented. The approaches identified in the
research are an effective methodological tool for cultural science. Synthesis of the proposed approaches makes it possi-
ble to identify the relationship between the corresponding levels of development of culture and humanity, culture and
man of a certain historical epoch, culture and personality.

Key words: culturological scientific paradigm, man, culture, methodological approaches.

Oeyapyk Onbea BonodumupieHa, 0okmop Kynbmyposoeii, doueHm, npoghecop kaghedpu Kyrnbmyposoeii ma
iHgbopmauitiHux KoMyHikauiti HauioHanbHoi akademii kepigHux kadpie Kyrnbmypu i mucmeumse

MeToaonoriyHi acnekT¥ OCMUCIEHHS NMIOAVHU B KyNbTYPOrOriyHii HayKoBi napagurmi

MeTta po6oTu nonsrae B obrpyHTyBaHHi METOOOMNOrMYHUX MOXIMBOCTEWN KyNbTYpPOIOrii SIK NOCTHEKNACUYHOTO
3HaHHSA B JOCHIAKEHHI aHTpononoriYyHoT NpobnemMaTukn, a TakoxX BUSIBIEHHI MeToaoMNorvYHnX nigxoais, Wo BignoeigaoTb
Cy4acHin cTpaTterii HaykoBOro ocMuCreHHs nognHn. MeToponoria 4OCNIIKEHHSA I'PYHTYETLCA Ha nNapagurManbHOCTI AK
MeTaMeTOA0NOrii KyNbTYPONOriYHOrO 3HaHHS, BUSIBOM SKOi € AUCKYPCMBHA BapiaTUBHICTb Ta MiXAWCUMNIMiHapHa iHTerpa-
TUBHICTb. KnioyoBumn Ana AocnigXeHHs AaHoi npobrnemaTtukn ctanm CTPyKTYpHO-OyHKUOHaNbHUA Ta (OEHOMEHOIOriY-
HWUA meToan. [Ana nepeTpakTyBaHHSA CTiVKMX CMUCIIOBMX KOHCTaHT 3 MO3WLii MOCTHEKNACMYHOrO 3HaHHA 3afisHi meToam
CEeMiOTUYHOro aHanisy Ta OEeKOHCTPYKUil. HaykoBa HOBM3Ha po6oTK nonsrae y BU3HAYEHHi Ta PO3KPUTTI CYyTHOCTI METO-
O0NorivYHUX NigxoAis, WO po3KpMBaoTb cneundiky nNisHaHHA NIOOUHU B KOHTEKCTI KynbTYpOroriYyHOT HayKoBOI napaavrMmu.
BucHoBku. KynbTyponoriyHe OCMUCINEHHS MIOAMHN MOXe 34iNCHIOBAaTUCA 3 NO3MLIA HAacTYNHWUX Nigxoais — yHiBepcanicT-
CbKOro, iHAMBIAyanizoBaHoro, AisanbHicHoro. BusHadeHi nigxoan BMUCTynaTb ePeKkTMBHUM METOAOMNOMNYHUM IHCTPYMEH-
TapiemM KynbTyponoriyHoi Hayku. CMHTE3 3anponoHOBaHKX MiAX0AiB LO3BONSE BUSIBUTM 3B’I30K MiXK BiAMOBIAHUMMW PiBHSA-
MW PO3BUTKY KyNbTypu Ta NIOACTBA, KyNbTypy Ta MIOANHU MEBHOI iICTOPUYHOI €MOXW, KynbTypy Ta 0COBUCTOCTi.

Knto4yoBi cnoBa: kynbTyponoriyHa HaykoBa napagurma, nioguHa, KynbTypa, MeTogonorivHi nigxoaw.

Osy4apyk Onbea BnadumupoeHa, 00Kmop Kyrnbmyporioauu, doyeHm, rnpogeccop kageopb! Kybmyponoauu
U UHGbOpMaUUOHHBIX KOMMYHUKayul HayuoHanbHOU akademMuu pykogoodsiuyux Kadpoe Kyrbmypbl U UCKYCCmMe

MeTogonoruyeckue acnekTbl OCMbICIIEHUS YerloBeKa B KyNbTyposiorM4eckon Hay4Hou napagurme

Llenb paboTbl 3aknoyaeTcss B 060CHOBaHUM METOOONOMMYECKMX BO3MOXHOCTEW KyNbTYpONoOrMn Kak nocTHe-
KINacW4HOro 3HaHUS B UCCMeaO0BaHUN aHTPOMOMOrMYeckon NnpobnemaTku, a Takke BbISIBNEHUN METOLONOMMYECKNX Noa-
XOZ0B, OTBEYAKLLMX COBPEMEHHOWN CTpaTErMM Hay4YHOro OCMbICIeHus Yyenoseka. MeTtogonorusa nccnegoBaHus OCHO-
BaHa Ha napagurManbHOCTM KaK MeTaMeToAOoNIoMMM KynbTypOriorM4eckoro 3HaHus, NPOSIBIIEHMEM KOTOPOW SABMSIETCS
ONCKYPCUBHAsA BapuaTMBHOCTb U MEXANCUMMIIMHAPHAA MHTErpaTMBHOCTL. KntoyeBbiMY Anst ccnegoBaHUs AaHHOW Npo-
GrnemMaTukM cTanm CTPYKTYPHO-(OYHKLUMOHANbHbIA U (heHOMEHONOrMYecknin Metoabl. [Ons namMeHeHus TPakTOBKU YCTOM-
YMBbIX CMbICITOBbIX KOHCTAHT C MO3WLMIA MOCTHEKNACCMYECKOro 3HaHUS 3a4eiCTBOBaHbl METOAbI CEMUOTUYECKOTO aHa-
nmM3a W OeKoHCTpykumn. HayvyHasi HoBu3Ha paboTbl 3aknoyaeTcsl B ONpedernieHuM U packpbiTUM  CYLLHOCTW
METOL0I0MMYECKMX NOAXOA0B, PacKpbIBAKLLMX CneLnduKy No3HaHUS YernoBeka B KOHTEKCTE KyNbTypPONOrm4eckon Hayy-
Hol napagurmbl. BeiBogbl. KynbTyponornyeckoe OCMbICIIEHNE YeroBeKa MOXET OCYLLECTBATLCS C NO3MUUIA crieayto-
LWMX NOOXOA0B — YHMBEPCANUCTCKOro, NHAMBUAYANM3MPOBaHHOIO, AeATeNbHOCTHOro. OnpeaeneHHbie B UCCNeaoBaHWM
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NoaxXoAb! BbICTYNaT 3PdEKTUBHBIM METOAOMOMMYECKM UHCTPYMEHTapueM KyrbTyporormieckor Hayku. CuHTe3 npej-
NOXEHHbIX MOAXOA0B MO3BONSIET BbIABUTL CBSI3b MEXAY COOTBETCTBYIOLMMU YPOBHAMU Pa3BUTUS KyIbTypbl U YenoBe-
YyecTBa, KynbTypbl U YENOBeKa ONpeaereHHoN NCTOPUYECKON 3MOXU, KyNbTypbl U IMYHOCTU.

KnroueBsble crioBa: KynbTyporiornyeckasi HayyHas napagurma, YenoBek, KyrnbTypa, MeTOLONMOrM4Yeckme noaxo-

Obl.

Relevance of the research topic. The problem of man and his nature determined the intellectual at-
mosphere of the twentieth century. As one of the main paradigms of European thinking, it has become a pri-
ority not only for philosophy, but also for other areas of humanitarian knowledge. This contributed to the
emergence of philosophical-anthropological, cultural-philosophical, cultural-anthropological, psychological
and other scientific paradigms. The emergence of the culturological scientific paradigm in the humanitarian
space of the 20th century opened new possibilities for understanding the phenomenon of man on the basis
of a combination of classical, non-classical and post-non-classical methodologies of cognition. Consequent-
ly, for the formation of a new anthropological perspective in the dimensions of the culturological scientific
paradigm, it becomes necessary to develop new methodological strategies in human research by justifying
appropriate approaches.

Analysis of researches and publications. The problem of a human being in the semantic universe of
culture remains a priority for scientific research of modern domestic and foreign scientists. Among them we
note studies, in which the human world is comprehended in the interaction of anthropocultural and sociocul-
tural (E. Andros, E. Bystritsky, V. Gorsky, V.Kremen, S.Krymsky, V. Lichkovakh, M. Mardashvili,
I. Nadolny, M. Popovich, A. Fed, V. Khamitov and others). In the culturological aspect, labor is important, in
which a person appears in the space of culture (S.Bezklubenko, Yu. Bogutskiy, P. Gerchanivska,
Yu. Sabadash, G. Chmil, V. Chernets, V. Sheiko, V. Shulgina etc.). The author realizes the cultural essence
of man in the paradigms of Modern and Postmodern (A. Belik, E. Bilchenko, M. Brovko, T. Gumenyuk,
T. Krivosheya, G. Mednikova, S. Neretina, A. Ogurtsov, V. Rozin, O. Smolina V. Fed, A. Flier and others). A
significant number of human-centered studies testify to the urgency of understanding the human phenome-
non from the standpoint of various scientific paradigms.

The aim of the work is to substantiate the methodological possibilities of cultural studies as post-non-
classical knowledge in the study of anthropological problems, as well as to identify methodological ap-
proaches that correspond to the modern strategy of scientific comprehension of man.

Statement of basic materials. In modern humanities, the development of which occurs on the basis
of synergistic, noospheric, planetary thinking, the human problem remains one of the most urgent. The elab-
oration of culturological approaches to its interpretation makes it necessary to integrate universal philosophi-
cal constants, as well as the experience of other scientific knowledge in the problem field of culturology. In
this connection, let us turn to the developments of the modern domestic cultural expert P. Gerchanivska [2;
3]. The researcher notes that the semantic field of the term "person” contains a conceptual series, elements
of which - "individual", "individuality", "personality”, "subject" are determined by certain differential character-
istics, but related system relationships and correlate with the surrounding reality and human experience. At
the same time, the content of each of the concepts is most fully revealed through the meanings of other se-
mantic components. Without their comprehension it is impossible to understand such sociocultural phenom-
ena as: identity, self-identification of a person, a crisis of identification, subjectivization of a person and the
like. As the researcher notes, the essence of the concept "man" is constituted in the dimensions of the di-
chotomy "culture-individuality”, "culture-personality”, "cultural subject”, however, at the modern post-non-
classical stage of the development of humanitaristics it acquires new ways of thinking [2, p. 79].

Terminological definition of the concept of “individual”, “individual" (from Latin Individuum - indivisi-
ble), which means "every organism that exists independently" [9, p. 346] allows us to distinguish the follow-
ing characteristics of a person - biological essence, physical and mental characteristics. The concept of "in-
dividuality" indicates the characteristics of the character and mental warehouse, distinguishing one person
from another. Individualities are characterized by stable invariants that distinguish it from other species of
living nature, among them: consciousness, language, the possibility of knowing objective reality and pur-
poseful action. An important indicator of individuality is a high degree of activity, tension in the work of the
inner world of man. The most important of the features that are the conditions for successful activity include -
creativity, readiness for creative self-realization; the presence of abilities, experience, knowledge, skills;
openness to innovation when solving problems; an individually unique system of motives for action and goal-
setting, character and temperament.

Despite the fact that the human individuality as a historical phenomenon and a unique combination
of spiritual qualities, properties that distinguish one person from another, is manifested only in the Renais-
sance, the whole subsequent history of mankind has shown the great importance of the very problem of indi-
viduality in its projection on the sphere of culture. However, the conceptualization of the problem of "culture-
individuality" cannot take place outside the social and historical aspects. As a social being, a person is con-
stantly in the evolutionary process and personifies the whole spectrum of the world of culture and history. In
every culture of the emergence of the individual becomes an objective law and provides for the solution of
specific socio-cultural problems. Since the development of the personality is determined by the assimilation
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of the acquired experience, by the transformation of the external conditions included in the sphere of a hu-
man being, the whole process of development of individuality reveals its cultural nature and makes it an im-
portant and valuable cultural being.

The concept of "personality” reveals" the integrity of individual existence, has the consciousness and
self-consciousness of man as a subject of activity and communication, responsible for his actions and ac-
tions" [10, 464]. It characterizes the socio-psychological essence of a person, the level of his spirituality and
intellectual development under the influence of life in society, upbringing, learning communication and inter-
action. The concept of "personality” integrates human qualities as homo sapiens, as the creator and bearer
of culture and as a social being, which, on the one hand, is the basis of the unity of mankind, on the other -
the source of its diversity.

As V. Rozin notes, that despite a significant number of different characteristics and definitions of the
concepts "personality” and "individual", one can point out among them the most significant and reflected
time. First, by a person and an individual, one understands the unique, unique facet of a person. The second
characteristic of the personality is given by its socio-cultural dimension. The third characteristic of the per-
sonality can be considered the most specific, namely, the personality is what presupposes awareness, self-
determination, and constitution of one's life [8, 187-188]. Consequently, it is only through going beyond the
limits of external social and ideological determination, through self-determination, that a person's ability to be
a person becomes possible. Therefore, the personality is formed in the conditions of the formation of a per-
son's own behavior, which requires the appropriate self-organization of the psyche, building up the opposi-
tion "l-world", "lI-others" and others.

Formation of personality is a complex process of socio-cultural development of man. The natural
properties of man, superimposed on the matrix of differentiated sociocultural conditions of human existence,
determine the diversity of mankind. The process of human adaptation to the social conditions of a certain
community, its cultural values was called socialization. Adapting to the life of society, a person is simultane-
ously formed as a person, with his inner world and his own individual characteristics. This process is called
personalization. Both phenomena are interrelated, however, if in the process of socialization attention is fo-
cused on the mastering by the person of the general knowledge, norms, traditions of a certain community,
then in personalization it is focused on the individualization of the personality, on its differences from other
members of the society [2, 84].

In general, from the standpoint of various spheres of humanitaristics, the concept of "personality” is
viewed as an independent entity, separated from culture, within the framework of dialogical attitude, where
culture forms the second plane of being of a personality and as a whole with culture, because culture realiz-
es itself in a dialogue with the person, and the personality, in turn, realizes himself in the life of culture. How-
ever, for all thinkers, culture and personality appear as independent entities that exist in parallel and define
each other.

For culturological comprehension of a person, it becomes important to refer to the category "subject”
(Latin Subjectum - what is in the basis). This category is rooted in ancient Greek philosophy and logic, inter-
preted as the bearer of object-practical activity and cognition; source of activity is directed at the object [9,
797]. Mostly this category was used to determine the material substance or substrate. By the New Time this
concept retained the significance of things and only in the philosophy of I. Kant, who introduced the concept
of "transcendental subject,” the opposition of the subject-object received the content of binarity - the cogniz-
ing mind and reality, is cognized. In this case, the transcendental subject, originally intended as the unity of
perception and consciousness, begins to be treated not only as a thing, not only as an object and even not
only as a carrier of properties. First of all, it acts as a source of activity. Consequently, the concept of the
subject acquires a stable connection with spiritual activity - perception, consciousness, thinking - and be-
comes the designation of the main spiritual substance of man — man as a rational being [2, 81].

In the structure of the cognitive process of the New European philosophy, two main levels are sin-
gled out: sensual and rational. The problem of the cognition of the subject is objectified through the projec-
tion of the sensory cognition of reality (sensation, perception, representation, etc.), in the process of which
the subject interacts directly with the surrounding world, and rational cognition (concept, judgment, inference)
that is realized on the basis of abstract thinking and logical reasoning. Unlike sensory cognition, the goal of
rational cognition is the reflection of phenomena and processes in the context of their internal connections
and regularities, which are comprehended by the rational processing of data of sensory cognition. It is ra-
tional knowledge that ensures the existence of such forms of the cognitive process as science and philoso-
phy [7].

In the Postmodern era, which arises in the dimensions of the postmodern classics of deconstruction,
the use of the concept of "subject" and its cognition is associated with the notion of its determinism by a
number of non-rational and neo-cognitive factors — ideology, language, the unconscious, and the like. The
evolution of non-classical philosophy led to the erosion of the subject-object opposition, stating "the death of
the subject" - a traditional, stable, uniquely centered and linear, socially determined subject of the Durkheim
type. However, Postmodern demonstrates a program orientation toward "resurrecting the subject" and there-
by returns to the focus of research analysts problems centered around the phenomena of individuality, per-
sonality, but also then of a man as a phenomenon of culture.
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Since there is no absolute subject, the demarcation between the subject and the object is very condi-
tional, as often the person becomes the object of cognition. Consequently, in the process of self-knowledge,
the subject becomes an object of study. What is important is that the variability of human consciousness
generates the variability of this concept, as a result of which it is transformed in accordance with the funda-
mental socio-cultural paradigm of time. Consequently, it can be assumed that the essence of the subject var-
ies in the context of the field of human activity, turning into a certain range of modifications, in particular, into
a cultural subject or subject of culture.

The formation of a person as a subject of culture is demonstrated by the concepts of V. Bibler [1], as
well as philosophical studies of the problems of culture by M. Turovsky [11], V. Lectorsky [6]. In the concept
of Bibler, a person becomes a subject of culture, capable of determining his meaningful existence, only in the
process of dialogue, on the border of his own and other cultures. At the same time, for the culture itself, there
is essentially a being on the border with another beginning of being, the otherness of which is brought to the
universality. Therefore, subjectivity in culture and the subjectivity of being is manifested, first of all, in the dia-
logue of the logician, in understanding and not understanding the other beginning of being, namely, another
subject, another culture embodied in its boundary in it as a subject. In the course of his activity, man does
not yet become a subject of culture, therefore he does not concentrate in himself the special principle of be-
ing. In the goal-setting activity, human subjectivity has not yet been brought to self-determination and univer-
sality [1].

For V. Lectorsky and M. Turovsky, the issues of the formation of man as a subject of culture arise
from the positions of philosophical comprehension. Thus, when developing a problem of the subject and ob-
ject, identifying their connection in the process of cognition determines the subject, first of all, as a specific
individual, existing in space and time, who is included in a certain culture, has his own biography, and is also
in a communicative relationship with other people. Directly inward with respect to an individual, the subject
appears as I. In relation to other people, he appears as "the other." In relation to physical things and cultural
objects, the subject acts as a source of knowledge and transformation [6].

The key to the concept of M. Turovsky is the question of mastering a person's collective norms and
forms of culture, turning into the same goal by which a person opens up the possibility of becoming a subject
in relation to culture. It is in the space of culture that it is possible for a person to be a subject, determined by
the integrity of all his qualities, properties, mental processes, conscious and unconscious. This is achieved
through the individual development of man and is associated with a high level of his personal growth. In the
general historical dimension, it is the formation of subjectivity that becomes the determining factor in the an-
thropogenesis of man in the possibility of its development, including the individual. At the same time, the de-
gree of subjective development in time is determined historically [11].

First of all, the discovery of culturological approaches to the comprehension of man and the substan-
tiation of their specificity can be realized both on the basis of the integration of the elements of the conceptu-
al series of the concept "man”, namely, "individual”, "individuality", "personality”, "subject,” and their decon-
struction, which allows us to consider each element separately. In general, the systemically organized unity
of these elements, designed for a particular type of culture, reveals exactly the image of a man, who is pro-
duced and maintained by a particular culture as the person's most acceptable and desired embodiment.
Thus, one of the plans "works", aimed at understanding the concept of "man", namely, the general one, pro-
posed in the concept of M. Kagan [4].

At the same time, it is through the connection with culture as a synthesizing characteristic of a per-
son, the mastery of achievements, developed by human self-awareness and subjectivity are acquired to
them. A person becomes a subject of culture that represents universal cultural meanings, becomes an ex-
pression of individual and collective cultural experience, accumulated by mankind in the process of general
cultural development. Consequently, in general terms, a person is a subject of culture and cultural and his-
torical process generates him, changes the content and forms of his life, the creator of culture and at the
same time its product, arises as an object of cultural knowledge. This is the key task, for which the disclosure
of the universal value-semantic content of the concept of "man” is embodied in various ways by the forms of
theoretical reflection, in the images of the artistic worldview, humanistic teachings, material and spiritual
monuments of cultural heritage. Thus, this approach can be defined as universalist — aimed at identifying
common (universal) and transpersonal meaningful meanings that reveal the essence of a person.

The next approach of culturological understanding of man -individualized can be realized through a
special, individual, individual, which manifests itself in such elements as "personality”, “individual”, "individ u-
ality". This dimension allows referring to a person as a unique, unique personality, individuality with his inner
world, objective and subjective circumstances of life's collisions and revealing the multifacetedness of the
figures of artists as well as the features of their values and ideological positions through the prism of specific
historical circumstances. From the standpoint of the presented approach, the processes of the creative for-
mation of personality in culture can be uncovered, the determining factors and their influence on the for-
mation of world outlook, value orientations, life principles and beliefs, moral and aesthetic ideals, and the like
are analyzed. Systemic study of various aspects of the life of the personality allows not only to recreate its
general picture of the world, but also to comprehend the diversity of human experience and his contribution
to a particular culture. At the same time, this way helps to define the basis, structure and directions of the
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creative realization of the individual as a unique person - what fills the "scenario” of his life with the appropri-
ate content and meaning and determines the potential creative possibilities and conditions for their discov-
ery.

Consequently, the combination in the culturological comprehension of man - the universalization and
individualization, designed in the specificity of a specific historical and cultural era, makes it possible, on the
one hand, to reveal the value-semantic essence of man, which manifests itself in the unique spiritual and
cultural experience accumulated by mankind in the process of general cultural development. On the other
hand, a person acts as a concrete individual, existing in space and time; he is included in a certain culture,
has his own creative biography and is in a communicative relationship with other people. In relation to the
individual, the subject acts as the "I", in relation to other people - as "Other". Consequently, through individu-
al, special, individual can be understood the processes of creative formation of personality in culture, a cer-
tain role of his contribution to the cultural heritage of mankind.

The next approach - activity, is caused by the culturosocidal essence of man. As the creator of cul-
ture, it acquires those specific characteristics that contribute to its cultural (active, objective) self-
reproduction, which is realized both spiritually and practically. Among the essential characteristics of a hu-
man being as a cultural creature, one can distinguish - the ability to creative activity, oriented toward obtain-
ing reliable knowledge about the world. In the process of creative activity, the subject creates qualitatively
new material and spiritual values, realizes himself as a person, transcends the already realized, received,
created, embodied, discovered, learned, mastered. Creative activity as the defining essential trait of the sub-
ject of culture helps to reveal through his creative actions his personal and individual characteristics. Crea-
tivity is the defining feature of the subject of culture. In essence, creativity is a state that characterizes a sub-
ject's ability to innovate and demonstrates the degree of his readiness for creative self-realization. The
starting point of creativity is the comprehension by the subject of the need for a creative act and its possibili-
ties for its implementation. If creativity is one of the indicators of creative self-realization of a cultural subject,
creativity is a necessary component of his life activity.

The orientation of a person as a subject of culture to creative self-realization through various forms
and types of cultural development allows not only to actualize culture, to become the creator of new ele-
ments of culture, but also to act as a bearer of cultural values and, accordingly, to become an active subject
of the cultural process. Attraction to it ensures the formation and development of personality and self-
realization of man in culture. These culturological approaches to understanding a person as a subject of cul-
ture allow solving a key question for cultural science, namely, what types of culture are defined and neces-
sary for certain images and concepts of "man", under what circumstances is the transition from some images
and concepts of "man" to others [5, 931]. Despite the fact that the answer to this question requires a thor-
ough hermeneutical work, the culturological comprehension of man in the synthesis of the proposed ap-
proaches makes it possible to reveal the connection between the corresponding levels of development of
culture and humanity, culture and man of a certain historical epoch, culture and personality. Differences in
the ontological levels of the universal (general) and individual (especially, individual) in the interaction of cul-
ture and man make it possible to identify the causation of the generation of a certain type of culture of one or
another person / personality / personality.

Conclusions. Culturological comprehension of a person can be carried out from various positions - a
universalist approach aimed at revealing common (universal), transpersonal (meaningful) meanings that are
embodied in various ways by forms of theoretical reflection, in images of artistic outlook, humanistic teach-
ings, material and spiritual memories " Hence, man as a subject of culture appears as the spokesman for the
cultural experience accumulated by mankind in the process of general cultural development. In the dimen-
sions of an individualized approach, a person in cultural understanding is presented as a concrete individual,
existing in space and time; he is included in a certain culture, has his own creative biography and is in a
communicative relationship with other people. In relation to the individual, the subject acts as the "I", in rela-
tion to other people - as "Other". This approach allows us to disclose the processes of creative development
of a particular person in culture, to reveal factors that influence the formation of his worldview, value orienta-
tions, life principles and beliefs, moral, aesthetic and spiritual ideals. The activity approach is involved in the
process of culturological understanding of man as a subject of culture. At the same time, its essential charac-
teristics are defined - the ability to creative activity, creativity, focusing on creative self-realization.
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