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HI-HUME TECHNOLOGY IN THE PARADIGM OF VALUE
TRANSFORMATIONS OF SOCIETY

The purpose of the article is to investigate the essence and manifestations of the influence of hi-hume technologies
on the value orientations of society and in general and the transormation of the value paradigm at the present stage. The
research methodology consists in the application of analytical, axiological, culturological approaches in the study of hi-
hume-technologies as one of the fundamental factors of transformation of socio-cultural reality and its value-semantic
definitions. The scientific novelty of the work is that for the first time the essence of hi-hume technologies in the
culturological aspect and as a factor influencing the transformation of valuesof modern society is analyzed and studied.
Conclusions. Technoevolution of the XXI century. has a comprehensive impact on man and is one of the most important
parts of human progress. Technology as an external inorganic human organ and the continuation of biological sensors has
become a mediator that creates a new environment for humans. Postmodern and global transformations have led to a
crisis in the axiological sphere, associated with the search for new values for the development of society and the
reassessment of existing meanings and values. The transformation of values in the process of historical development of
society is that the values that were formed and dominated at a certain stage of social development, later proved incapable
due to new social requirements. The transformation of core values changes people's attitudes towards power, religion,
politics, gender roles and norms, where there is both continuity in the preservation of certain values and an unstable
balance between traditional and new pragmatic valuesthat ensure success and material prosperity. Hi-hume technology at
the beginning of the XXI century. become an intellectual resource that allows not only to study and predict various social
changes, but also provides effective tools for providing effective management influence on social space and obtaining a
predictable social result.

Keywords: hi-hume-technologies, hi-tech-technologies, value paradigm, value landmarks, manipulative influence,
transformation, Internet network, information space.

[enuciox Kanna 3axapiena, 0okmop Kyavmypoaoeii, 3a6idyeay 6i00iny HaAyko6oi ma pedakyiino-euoasHuyol
oisinbrocmi Hayionanvhoi akademii kepieHuX Kaopie Kyiemypu i MUCMeyms

Hi-hume-texnosiorii B napaaurmi ninnicHux Tpancdopmauiii couiymy

Merta po6oTH — JOCHIANTH CYTHICTH Ta BHsBH BIUIMBY hi-hume TexHouoriii Ha IiHiHiCHI OpieHTHpPH couiyMmy i
3arajoM i TPaHCCOPYMBAHHs IIIHHICHOT MapaurM{ Ha Cy4YacHOMY erari. MeToaosorisi J0CHiI:KeHHs TOJNsTae y
3aCTOCYBaHHI aHATITHIHOTO, AKCIOIOTIYHOTO, KYJIBTYPOJIOTIUHOTO MiAX0AiB Y BUBUeHHI hi-hume-TexHooriit sik omHOTO
3 OCHOBOIIOJIOXKHHX (DaKTOPiB TpaHCHOPMYBAHHS COLIOKYJIBTYPHOI peaabHOCTI Ta il IIHHICHO-CMHCIOBUX BU3HAUYEHb.
HaykoBa HOBM3HA POOOTH IOJISTAE y TOMY, 1[0 BIIEPIIE MPOAHATI30BAHO Ta JOCIiKEHO CyTHICTH hi-hume TexHosorii
B KYJIBTYPOJIOTIYHOMY aCIIeKTi Ta SK YAHHHK BIUIMBY Ha TpaHC(OPMAIIiIO IIHHOCTEH CydacHOTO coriymMy. BUCHOBKH.
TexnoeBoumoriiss XX| cT. crpaBiisie BCCOXONHWH BIUIMB HA JIOJUHY 1 € OAHIEIO 3 HAWBAXKIMBIMINX JIAHOK MOCTYITY
moscTBa. TexHiKa SK 30BHIIIHIM HEOpraHIYHMM OpraH JIOAMHU Ta IPOJOBXKEHHs OIOJOTIYHMX CEHCOpIB cTrana
MeiaTopoM, sIKHH (hopMye HOBe cepetoBHIe 11 itoauHu. [locTMoepHi Ta riio0aibHi epeTBOPEHHS 00YMOBWIIN KPU3Y
B aKcioJIOTi4yHii cdepi, NOB’sI3aHy i3 MOUTyKaMH HOBHX I[IHHICHUX OPIEHTUPIB PO3BHTKY CYCIHIJIbCTBA Ta IEPEOLIHKOIO
ICHYIOUMX CeHCIB 1 LiHHOcTel. TpaHchopmarist miHHOCTEH B Hpoleci ICTOPUYHOIO PO3BUTKY CYCIILIBCTBA IOJISTAE B
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TOMYy, II0 LIHHOCTI, SKi c(OpMyBaJMCs Ta IOMIHYBaJM Ha NEBHOMY €Tami CyCHUIBHOTO PO3BHTKY, Y HOJAAJIBIIOMY
BUSIBIJIKCS HEJTIE3IATHUMH Y 3B’SI3KY 3 HOBUMU CYCIIJIBHUMH BUMoraMmH. TpanchopMyBaHHst 0a30BUX LIHHOCTEH 3MIHIOE
opieHTalil JIfo/iei MO BiJHOIIGHHIO 10 BJIaJH, PENirii, MOJITHKH, TeHAEPHUX pOJeH 1 HOPM, J€ CIIOCTEpIraeTbes K
CHAIKOEMHICTh y 30EpeXCHHI MEBHUX I[IHHOCTEW, TaK 1 HeCTilika piBHOBara MiX TPaIUI[ifHUMU 1 HOBHUMHU
NparMaTHYHUMH [[IHHOCTSAMH, HIO0 3a0e3MedyloTh YCHIIIHICTh MisIBHOCTI Ta MaTtepianpHOro mpoisitanus. Hi-hume-
TexHoyorii Ha modaTky XXI| CT. CTaroTh THM iHTENEKTyaJbHHM pEeCcypcoM, IO IO03BOJISIE HE TINBKH BUBYATH 1
MIPOTHO3YBATH Pi3HI COIiaNbHI 3MiHH, aje i Ja€ Ti€Bl IHCTPYMEHTH U1 HaTaHHS €(eKTHBHOTO KepyHOUOro BIUIMBY Ha
comiabHUHN MPOCTIp Ta OTPUMAHHS IIPOTHO30BAHOTO COIIaIFHOTO PE3YIIBTATY.
Kuarouogi ciosa: hi-hume texrosorii, miHHOCTI, COIiyM, MacoBa CBiIOMICTh, KOMYHIKaITis.

[enuciox Kanna 3axapoena, doxmop Kynvmyponouu, 3a6edyiowids OmoeioM HAyYHOU U peOaKyUOHHO-U30AMENbCKOU
OesmenvHocmu Hayuonanvnoti akademuu pyKogoosiuux Kaopog Kyibmypbsl i UCKYCCME

Hi-hume-TexHosioruu B mapajurmMe HeHHOCTHBIX TPaHCcPOpMAaLHii coHyMa

Ileans paGoThI — UCCIIENOBATh CYIIHOCTh M MPOSIBIICHUS BIUSIHUS hi-hume TeXHOJOTHI Ha IEHHOCTHBIE OPHEHTHPBI
COIMyMa B IIEJIOM H TpaHC(HOPMHUPOBAHUE LICHHOCTHOI MMApaJMrMbl HA COBPEMEHHOM 3Tarie. MeTo10/10rusl HCCJIeI0BaHMSE
3aKJTFOYAETCs B TIPUMEHEHUH aHAIMTHIECKOTO, aKCHOJIOTHIECKOTO, KYJIBTYPOIOTHIECKOTO MOIXO0I0B B M3ydeHuu hi-hume-
TEXHOJIOTHI KaK OJTHOTO W3 OCHOBOIIOJNAraroIuX (PakTopoB TpaHC(HOpMALIUK COIIMOKYIIBTYPHOI PEalbHOCTH U €€ IEHHOCTHO-
CMBICIOBBIX onpeeneHuii. HayuHast HOBU3HA pabOThI 3aKITFOYACTCSI B TOM, YTO BIIEPBBIC IPOAHATM3UPOBAHBI U HCCIICI0BAHBI
CYIIHOCTh hi-hume TexHONOrHii B KyJIbTYPOJIOIHYECKOM aCIeKTe W Kak (haKkTop BIMSHHUS HA TPaHCHOPMAIHIO IIEHHOCTEH
COBpPEMEHHOT0 colmyma. BeiBoabl. TexnosBomorwms XXI B. MPOU3BOIUT BCEOOBEMITIONICE BIUSHHE Ha YEIIOBEKA U SIBISCTCS
O/IHM M3 Ba)XHEWIIIMX 3BEHBbEB PA3BUTHs YEJIOBEUECTBA. TE€XHMKA KaK BHEIIHWN HEOPraHWMYECKHH OpraH 4YesloBeKa U
MPOIO/DKEHHE OHMOJIOTMYECKUX CEHCOPOB CTajla MEIMaTOpPOM, KOTOPBIM (hOPMHUPYET HOBYIO Cpedy IS YellOBEKa.
ITocT™MOEPHUCTCKHE 1 TTI00ATBHbIE Pe0OPa30BaH¥s 00YCIOBHIIN KPHU3HC B AKCHOJIOTHYECKOH chepe, CBI3aHHOM ¢ TIOUCKaMU
HOBBIX IIEHHOCTHBIX OPHEHTHPOB pa3BUTHS OOINECTBA W IEPEOIEHKONW CYIIECTBYIOIINX CMBICJIOB M [IEHHOCTEH.
TpaHchopmaryst EHHOCTEH B MPOIECCE UCTOPHUECKOTO Pa3BUTHS OOIIIECTBA 3AKIIFOYAETCS B TOM, YTO LIEHHOCTH, KOTOPbIE
ChOPMHUPOBATUCH, M JOMHHHMPOBAIM Ha OINpEICIEHHOM dTare OOMIECTBEHHOTO Pa3BHUTHA, B IajbHEHIIEM OKA3aIuCh
HEJIeeCIIOCOOHBIMU B CBSI3M C HOBBIMH OOIIIECTBEHHBIMU TpeOoBaHusIMU. TpaHcopmalusi 0a30BbIX [IEHHOCTEH MEHSET
OpHCHTAIMH JIFO/ICH 0 OTHOIICHHIO K BIIACTH, PEJIMTHH, MOJMTHKH, TCHACPHBIX POJICH W HOpM, Te HAOIomaeTCsl Kak
MPEEMCTBEHHOCTh B COXPAHEHUH OMPEICIICHHBIX [IEHHOCTEH, TAK M HEYCTOWYMBOE PABHOBECHE MEXKIY TPAAUIMOHHBIMU U
HOBBIMH [ParMaTHIECKUMU [IEHHOCTSMHU, 00ECTICUMBAIOIIHE YCIIEITHOCTD JEATEIbHOCTH  MATEPHAITLHOTO TponBeTanus. Hi-
hume-texHonoruu B Hauane XXI B. CTAHOBATCSI TEM HMHTEIUICKTYaIbHBIM PECYPCOM, MO3BOJISIIONINM HE TOJBKO H3y4aTh U
MPOTHO3MPOBATH Pa3IMYHbBIE COIMAJILHBIE U3MEHEHUSI, HO U JIaeT JeHCTBEHHBIE HHCTPYMEHTHI JUTS OKazaHust 3P(HEKTUBHOTO
YIPABJISIOIIEr0 BO3IEHCTBHS HA COUAILHOE MPOCTPAHCTBO U MOJTYYEHHUsI TIPOTHO3UPYEMOT'O COIIHAIBHOTO PE3YJIbTATA.

KunroueBble ciioBa: hi-hume TeXHOIOTHH, IIEHHOCTH, COLIMYM, MaCCOBOE CO3HAHHE, KOMMYHHKAIIHSL.

Relevance of the research topic. The humanitarian understanding. In particular, it concerns

development of high technology in the world today is
revolutionary. The introduction of these technologies
into various spheres of social life has sparked intense
debate among scholars. The philosophical
understanding of this kind of process has begun
relatively recently and is one of the most relevant
areas of study of the problems and perspectives of the
technologies generated by the hi-tech and hi-hume
industries today. Twenty-first-century technologies
are making a qualitatively new change in everyone's
daily life. The rapid development of basic research in
the field of biotechnology, the total development of
information, computerization and mass
communications have allowed man to penetrate into
the depths of the fundamental foundations of life.
Man is entering a new era that is characterized by a
worldview, on the one hand, linked to admiring the
achievements of the high-tech industry and, on the
other, a sense of concern about the growing avalanche
of global negative effects. Technological
opportunities caused by the development of hi-hume
technologies will lead to cultural, philosophical and
social upheavals that require adequate social and
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the revision of such fundamental concepts as life,
mind, man, nature. After all, the development of
technogenic civilization continues to exacerbate the
challenges of man as a biopsychosocial being. This
gives rise to ideological and axiological
transformations in views on technology, technology
in general. Adequate understanding of such
transformations is impossible without revealing the
essence of a number of processes: what is the impact
of new technologies on humans already now and is
possible in the future of human development in the
conditions of dominance of the above technologies.
All this in a complex involves a change of views on
the person and his place in the modern world, his
worldview and value imperatives. The modern world
is characterized by instability, nonlinearity of its
development. The exponential development of high
technology-intensive technologies leads to the
emergence of a new technological way, as well as
changes in the social structure of society, and,
consequently, to the exponential perception and
habituation to technologies, their introduction into
everyday human life. Perspectives on the
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development of these technologies for humans
depend, first and foremost, on those values that we
uphold and promote. In modern conditions of
civilization development there is a transformation of
human values and a tendency to emerge new values
of technogenic civilization. The impact of high
technology on the human life is affected by values
and humanity. Yes, the negative, even dehumanizing
impact of hi-tech and hi-hume technologies is
ascertained and predicted. In particular, we can talk
about changing such parameters of culture, as the idea
of space and time, which are fundamental dimensions
of human life. With the development of technology,
the world is taking on a new dimension - virtual,
cybernetic, which does not exist in the physical
world, but allows a person to get real feelings,
forming the idea of uncertainty, relativity,
fragmentation of the real world, the possibility of its
transformation at will, blurred and clear ideas of a
person about himself, the norm becomes a
multifactorial, unstable identification. Therefore,
changing the values of the era, the information-
network paradigm also affects the personal values of
mankind. Changes are primarily about the perception
of oneself as an individual, the individual, as well as
the attitude to time and the emergence of a new type
of person with changed physicality and spirituality.

Analysis of research and publications. The
works of H. Aksyutenko, I. Artyukhov, V. Bakirov,
V. Banakh, E. Siriy, N. Chetverikov, and O.
Shlyakhov were devoted to the value transformations
of society at the present stage.

The study of hi-hume-technologies has a deeper
history in foreign scientific studies, and is less
represented in the works of domestic scientists. In
general, P. Virilio, P. Davis, |. Devterov, S.
Denezhnikov, N. Zlenko, D. Lanir, O. Mateta, V.
Pride, J. Pushkar, G. Reingold, O. Trubnikova, T.
Ponomarenko.

The purpose of this work is to study the
influence of hi-hume technologies on the
transformation of the value paradigm of the modern
society. The methodology of the research is to apply
analytical, axiological, and cultural approaches to the
study of hi-hume technology as one of the
fundamental factors in the transformation of socio-
cultural reality and its value-meaning definitions.

Presenting main  material. The rapid
development of science and technology has caused
the rapid spread of fundamentally new technologies
that have determined profound scientific, cultural and
social transformations in all spheres of being a
modern society. Changes accrue and affect not only
the socio-cultural sphere, but also the individual.
High technologies affect the way of life, values of
modern man, significantly change the ways of its
existence. Hi-Hume technologies mean such social

and humanitarian technologies that are intended to
influence individual or mass consciousness [12, 35].
These technologies have emerged only with the
advent and widespread adoption of Hi-Tech, first of
all - high information technology. The products of
new technologies also require a revision of society's
values. High technology is also changing the existing
system of social relations, these changes have been so
significant that effective managerial technologies,
initially used exclusively for Hi-Tech, have quickly
gone beyond its borders and become applicable in
other socio-cultural fields.

High-Hume Technologies are sophisticated
technologies designed to change people. Initially,
they were used only to refer to the technologies of
consciousness formation, but then they were
extended to the whole range of traditional
humanitarian technologies related to education,
health care, culture, etc. Perspectives on genetic
engineering make it possible to include a significant
part of modern biotechnology in this category. The
emergence of Hi-Hume is due to the development of
applied socio-humanitarian research, as well as the
technologies that accompany Hi-Tech production,
which underpin the development of NBIC-complex
technologies. Social and humanitarian technologies
have emerged alongside material yet in pre-industrial
society. In most cases, however, social and
humanitarian technologies were not specifically
developed but spontaneously developed. They were
relatively simple in nature, could be developed
intuitively, based on empirical knowledge and
experience. Due to the dominance of traditions in the
value grounds of the mentality of society, any
changes in material production, as well as in social
management and activity, met with strong resistance.

Hi-Hume technologies are first and foremost
related to information: its specific feed, processing
and its programmable assimilation by the consumer.
Hi-Hume is the basis of the so-called industry of
consciousness - a powerful enough industry aimed at
manipulating the consumer's consciousness of
information for political, economic or other purposes,
which has begun to emerge in the industrial society,
is widespread in the post-industrial society and in the
world. If Hi-Tech changes the existing reality, then
Hi-Hume changes the perception of that reality. Hi-
Hume's distinctive feature is, by definition, a
significant impact on the socio-cultural sphere.

Hi-Hume  technologies include PR-
technologies,  high-tech, information  warfare
technologies. These Hi-Hume technologies allow
you to effectively anticipate and manage socio-
political change. One of the effective technologies of
information warfare is, for example, the destruction
of the mechanisms of traditional self-identification
(ethno-national, cultural, confessional, etc.) through
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the design in the information space of artificial
identification options, in particular, "multicultural
identity" [11, 87]. High humanitarian technologies
are based on the application of high technology
management of technical objects in the conditions of
dynamics and uncertainty to solve problems of
innovative development in the conditions of fast
change. The principles of building high humanitarian
technologies are based on the crucial role of the
human factor in the innovation sphere. Humanitarian
technologies are used as a resource not by matter and
information, but by man [6, 152].

At the present stage, Western researchers,
paying tribute to the technological component of
social development, not only in the financial and
economic system, but also in the social community as
a whole, comprehend such a state of society as
technocapitalism. In particular, a well-known
American researcher at the University of California
L. Suarez-Villa, carrying out a theoretical analysis of
modern post-industrialism, believes that in the new
social paradigm, which will have far-reaching
consequences in the XXI century, the main values
will be intangible assets - such as property
production, knowledge, creativity. At the same time,
the humanities and social spheres are also undergoing
tremendous changes under the influence of
technologies that will affect the formation of a
network society. Information technology and
communication play a key role in the new social
organization [13].

It should be noted that technological
determinism in all theories views technology as an
independent force that causes social change.
Technology is capable of "causing" a causal chain of
changes in the social organization of societies and its
culture, regardless of their expectation. The
determinative nature of the informational influence
on the individual, society and state is, first of all, in
the elaboration of the social ideal, national ideology,
abstract ideas about the attributes of the proper in
different spheres of social life. To this should be
added the formation of worldviews about the system
of relations, which can be evaluated through the
prism of good and evil, truth and error, beauty and
dishonesty, admissible and forbidden, just and unjust,
etc. In addition, social values are included in the
psychological structure of the individual as personal
values, which serve as one of the sources of
motivation for her behavior. The formation of the
value world occurs in parallel with the development
of human society.

The consequences of wusing hi-Hume
technologies are twofold. On the one hand, they allow
effective management of social processes, enable
significant and relatively arbitrary restructuring of the
mass and individual consciousness, which in the

economic sphere allows you to obtain substantial
material income, and in the political sphere -
effectively manage large masses of people. Hi-Hume
technologies, on the other hand, are capable of
destructively affecting people and society, destroying
the mechanisms of their self-regulation. Moreover,
these technologies can have a negative impact not
only on the objects of their direct action, but also on
the persons who use them.

Values are always conditioned by a particular
social context, they are undoubtedly social in nature.
This is due to the fact that all value orientations are
formed on the basis of existing social practice,
individual activity of a person and within certain
concrete historical social relations and forms of
communication of people. Values do not arise out of
nowhere and do not reach the person from the outside.
They are formed in the process of its socialization and
are marked by its dynamics of change. In this regard,
it can be noted that the entire life experience of a
person and the system of acquired knowledge directly
affect the nature of its values.

Values form the structure of culture, and its
development is, above all, a creative creation of new
values. Value is a universal anthropological
phenomenon that attests to the essential specificity of
human being, and is the focus of all its semantic
definitions [14, 377]. The emergence of structures
such as axiological matrices is a prerequisite for the
interaction of the society with the surrounding reality
and the normalization of relations within the society
itself. Being the product of life of a particular society,
social values reflect the basic features of that life in
the filmed form. The heterogeneity of the social
structure of society leads to its coexistence in any
historical period of time of different, sometimes even
contradictory values [9]. Value denotes the system of
relations in society, that is, includes both the
assessment of the subject of a certain object, and the
importance of this object for the subject.

A person's values are the defining basis of his or
her attitude, which expresses a relatively stable and
selective attitude of an individual to certain material
and spiritual public goods, in addition, all values are
socially determined.

Value systems take place at the intersection of
two major subject areas: motivation and ideological
structures of consciousness [7, 105]. Value
orientations refer to the intrinsic immanent
personality structures that have been acquired and
secured by a person's life experience in the process of
socialization, and which distinguish the significant
from the less meaningful through the mechanism of
the individual's perception or rejection of certain
values, which are understood as frames of boundary
meanings and fundamentals. Values reflect the
orientations of the subject's life, but the study of their
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dynamics is important not only for understanding
individual being, but also for understanding social
self-development. The value world of each individual
is different, but there are certain core values that are
basic to any individual and are common, unifying to
representatives of all national and ethnic cultures [10,
90].

Human values, to which the person himself, his
life, are in most cases inevitable, their relevance and
significance are determined by social community and
necessity. Human values serve as guidelines for the
formation of operational or peripheral values, value
systems of social strata, classes, groups. The value
sphere of the society is a relatively stable, structured
formation in which the nucleus and periphery can be
distinguished. The core is the basic, basic values that
determine the socio-cultural specificity of a society.
Peripheral values are values borrowed that do not
play such an important role in the axiomatrix of
society [16, 115].

Due to the processes of globalization and
cultural assimilation, values of other socio-cultural
fields are increasingly penetrating into the value
matrix of the society, the nature of peripheral values
is changing, which contributes to the fact that many
of them are beginning to acquire independent status
and importance in the socio-cultural space.
Researchers call this internal state of the axiosphere a
rhizome (in postmodern terminology), modeled as
non-equilibrium integrity. This is manifested in the
emergence of new lines and axio-semantic “"nodes"
resulting in  "value neoplasms and value
transformations”, which eventually leads to an
atypical, non-standard value point of view and its
expansion into significant formation [15, 43].

The value of values for human life is, first and
foremost, the production and maintenance of social
bonds between people, facilitating their
identification, facilitating the orientation of people in
difficult life situations, creating an atmosphere of
confidence in human relationships [3, 9].

The social values of both the political and
economic class and the cultural and spiritual are
closely interconnected, causing interdependence and
defining values and behavioral orientations in the
representatives of one or another society. If we
consider the whole axiological sphere of society as a
whole, then the basic and vital values that are
intended to satisfy the needs of individuals will be
based on. Values can include anything that is the
object of human desire by giving these objects certain
up-to-date properties. Also, values are certain
universal ideal principles, which also emerge from a
vital need, and which are capable of normalizing the
sociocultural existence of a society [6].

The Postmodern era was marked by significant
social transformations under the influence of various

factors (political, economic, militaristic), which
directly found expression in the field of axiology. For
many societies, the permanent state of crisis,
uncertainty, value anomie, frustration became
characteristic, when the established value systems
broke down and, at the same time, new ones became
difficult. The general situation of postmodern and
global transformations has led to a crisis in the sphere
of spiritual, cultural and value, connected with the
search for new values of development of society and
the reassessment of existing meanings and values.
The social situations associated with these processes
are referred to as concepts such as “change in value
orientations”, "revaluation of values", "crisis of the
value system”, "conflict of values". Therefore,
ethnocultural values, whose role in society also
changes significantly, undergo a rethinking. The
destruction of the traditional value system affects the
social existence of people, affecting adaptation to
changing conditions, circumstances, desires, because
values are created by people and acquired by them [5,
56].

Civilizational changes are primarily about
changing the content of the normative value model of
the world, the dominant values and ideas. However,
the transition to each new stage of civilizational
development also means a change in the basic
mechanisms by which society produces, makes
widespread and accepted values, transforms them
into a motivational and semantic basis of human
behavior. In order to fully exist in post-industrial
civilization, an individual must learn value self-
determination. He must acquire the ability to find
among the vast array of contradictory definitions of
reality precisely those that correspond to his
personality, or to create his own value constructions,
without having a strong support in the external socio-
cultural world, relying on himself, on his own life and
spiritual experience in communication with
representatives of other value positions, other cultures
[1, 46]. Living in such a world inevitably requires
permanent value adjustments, a revision of value
orientations. And since the authority of society, social
groups is no longer sufficient to reconcile them in the
mass consciousness, to become intersubjective in
nature, there is a need to find other ways to reach a
value consensus. Given the growth of personality
autonomy, the strengthening of amateur, individual-
willed principles in its behavior, the development of
individual subjectivity, an effective way of forming a
value consensus can only be the communication of
individual and collective value worlds, values of
consciousness [2, 23]. In the conditions when "ready"
value representations, which belong to external to the
individual social formations - society, class, social
organizations, institutes, groups, etc., lose the source
of their authority, cease to be the external basis of
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value self-determination of the person; shared, value
perceptions shared by people, capable of being the
basis of more or less stable structures of social
interaction, arise already through the mechanisms of
"imposition”, and on the basis of sociocultural
communication of individual and group mentalities,
cultural images of the world, ideological positions,
worldviews, etc.

Values are a kind of internal human integrator,
concentrating around all their needs, interests, ideals,
attitudes and beliefs. The system of values in a
person's life takes the form of the inner core of his
whole personality, and the same system in society is
the core of his culture. Value systems, functioning at
both the individual and the societal level, create a kind
of unity. This is due to the fact that the personal value
system is always formed on the basis of values that
are dominant in a particular society, which in turn
influence the choice of the individual goal of each
individual and the determination of ways to achieve
it. Today, value priorities are important indicators of
their perception, perception and interpretation of the
transformation processes of society [4, 16].
Therefore, understanding the value hierarchy will
allow us to determine the status of societies and their
development prospects.

The value sphere today has the status of a
particular general sphere of socially significant
activity of people in society. Society is a process of
life of people, which has a historical character, exists
objectively, that is, regardless of the consciousness or
will of people, although they, as carriers of
consciousness and will, are the main actors in the
socio-historical process. The process of changing
values is always painful and difficult. At the present
stage of socialization, the value orientations of young
people undergo various transformational processes.
In addition, one can see the connection between
social changes that are taking place and changes in the
value system. The value orientations that go through
the three basic stages of the crisis of society
(destabilization  processes, open conflict and
emerging situation) change and have their own
peculiarities at each of these stages.

Conclusions. Technovolution of the XXI
century. has a comprehensive impact on man and is
one of the most important links in the progress of
mankind. Technique as an external inorganic organ of
man and extension of biological sensors has become
a mediator, which forms a new environment for man.
Postmodern and global transformations have caused
a crisis in the axiological sphere, connected with the
search for new values of development of society and
the reassessment of existing meanings and values.
The transformation of values in the course of the
historical development of a society is that the values
that were formed and dominated at a certain stage of
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social development, in the future, proved to be
incapacitated due to new social demands.
Transformation of basic values changes people's
attitudes toward power, religion, politics, gender roles
and norms, where there is both a continuity in the
preservation of certain values and an unstable
equilibrium between traditional and new pragmatic
values that ensure successful activity and material
prosperity. Hi-hum technology in the early XXI
century. they become an intellectual resource that not
only studies and predicts various social changes, but
also provides effective tools for effective
management of social space and predictable social
outcomes.
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