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THE ROLE OF ENVIRONMENTAL AND ETHNIC EXPERIENCE IN THE CULTURE
OF NATURAL USE AS A FACTOR OF THE NATIONAL SELF-IDENTIFICATION
OF THE UKRAINIAN PEOPLE

The purpose of the article is to determine the role of ecological and ethnic experience in the culture of the natural
resources of the Ukrainian people for the formation of the modern ecological culture of the nation. The methodology is based
on the interdisciplinary integration of philosophy, ecology, ethics, and cultural studies. The scientific novelty is determined by
the relevance of comprehension of the intersection of "ethnic" and "ecological” for the formation of the modern ecological
culture of Ukrainian society, which is a significant factor of national self-identification. Conclusions Involvement of the
traditional ecological and ethnic experience of the individual people is an important factor for its further development since one
of the essential indicators of the stability of the development of national culture should be the ethnic and ecological orientation,
that is, the use of ethnic and ecological traditions, on the basis of which innovative processes can be built up and go to the future.
In order to adequately perceive the provisions of universal macroethics, it is necessary to take into account environmental
principles and in practice take into account the meanings laid down in our spiritual tradition. It is important to realize not only
the need to engage in the global civilizational space but also to anticipate the risks involved in such inclusion. Not least last, it's
about national self-identification as a counteraction to global unification.
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Loii Temana Bacuniena, xanouoam ginocogpcvrux Hayx, cmapwuii sukiaday Hayionanvuoi akademii oopazomeopuoco
MUCmeymea i apximexmypu

Posb  ekoJI0TiYHOr0 Ta eTHIYHOIo0 AOCBily B KYJLTYPI NPUPOJXOKOPHCTYBAHHSI SIK YMHHUKY HALIOHAJILHOL
camoineHTu(pikauii ykpaincbkoro Hapoxy

Mertolo cTaTTi € BU3HAYEHHS POJIi €KOJIOTTYHOTO Ta €THIYHOTO JIOCBi/Ty B KYJBTYpi PHUPOIOKOPUCTYBAHHS YKPATHCHKOTO
Hapomy /i1 (OPMYBaHHS Cy4acHOI EKOJOTTYHOI KyJabTypd Hamil. MeTogomoria IOCTiDKeHHS TmoOyIOBaHA Ha
MDKIUCIMIDTIHAPHOMY iHTErpyBaHHI METOMIB (iytocodii, exoorii, eTuKn Ta KyapTyposnorii. HaykoBa HOBH3HA BH3HAYa€THCS
aKTYaJIbHICTIO OCMHCIICHHSI MEPEeTHHY «EKOJIONYHOI0» Ta «ETHIYHOTO» Uisi (hOpMyBaHHSI Cy4acHOi €KOJIOTIYHOI KYJBbTYpH
YKpaiHCBKOTO CYCITLIBCTBA, III0 € BArOMUM YHHHHKOM HaIllOHATHHOI camoifneHTHdikarlii. BucHoOBKH. 3amydeHHs TpauIiifHoro
€KOJIOTTYHOTO Ta ETHIYHOTO JIOCBITy OKPEMOT0 HapOoIy € BXKIIMBUM YHHHUKOM JUIS TTIOAAJIBIIOTO HOTO TTOCTYITY, OCKUIBKH OJJHIM
i3 CYTHICHMX TOKa3HHKIB CTaOUIBHOCTI PO3BHUTKY HAIiOHAJIBHOI KYJIBTYPH Mae OyTH €THO-EKOJIOIi4Ha CIPSIMOBAHICTh, TOOTO
BUKOPUCTAHHS €THIYHHUX Ta €KOJIOTIYHHX TPaJIHLLii, Ha OCHOBI SIKMX MOKHA BUOY/IOBYBAaTH IHHOBAIIiifHI POLIECH 1 IPSIMYyBaTH B
MaiOyTHE. [171 aeKBaTHOTO CIIPHIHSITTS MOJIOXKEHb YHIBEpCAJIbHOI MAaKpPOETHKH, HEOOXITHO BpaxyBaTH €KOJIOTYHI PHHIIAIIH,
Ta Ha MpPaKTHL] peali3yBaTH CMUCIIH, 3aKJIaieHi B HAIIIH JlyXOBHIN Tpauiil. BaxxiBo ycBiIOMITIOBAaTH He JIMIIIE HEOOXITHICTD
BKJIFOUMTHCS B TTI00aIbHII IMBLTI3AIIHHNH IPOCTIp, a 1 Tiepei0aunTy Ti pU3HKH, IO Hece B c00i Take BKIIFoUeHHs. He B ocTaHHIO
Yepry MoBa iJie Mpo HaIlOHAIBHY CaMOiIeHTH(DIKAILiIO SK PO MPOTHIO IIo0ambHIN yHidiKartii.

Kro4oBi cjioBa: €KoJOTIYHMIA Ta €THIYHWI JOCBi, €KOJIOTiYHA KyJbTypa, €THOC, HAIllOHAJIFHA CaMOiIeHTH(IKAIIs,
YHiBepcaIbHa MaKpPOETHKA.
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Lo Tamovsana Bacunvesna, xanoudam guiocogckux Hayk, cmapwuil npenodasamens Hayuonanenou axademuu
U300pAZUMENLHOL0 UCKYCCMBA U APXUNEKIY Db

PoJib DK0JIOrH4eCKOro ¥ ATHUYECKOT0 ONbITA B KYJIbTYpPe MPUPOIOUCIOIL30BAHMS KAK (JaKTOPAa HAUOHAIBLHOM
caMOMIeHTH(PUKAIUH YKPAUHCKOT0 HAPOIa

Ienpl0 CcraTbu  SBISIETCA  ONpPEJACIEHHE POJMM  JKOJOTHMYECKOTO M OTHHYECKOTO ONBITA B KYyJBTYpe
TIPUPOIOMCIIONB30BAHMS  YKPAWHCKOTO Hapoja Uit (HOPMHUpPOBAHWS COBPEMEHHOW OSKOIOTHUECKOM KyJIBTYPHI HAIIHH.
MeT010J10T 1S HCCIIEIOBAHHS TIOCTPOCHA HA MEXKIUCIUINIHHAPHOM HHTETPUPOBAHUH METOIOB (DPHIIOCO(HH, SKOJIOTHH, STHKH
U Kyabryposiorui. Hay4yHasi HOBH3HA OTIPEEISIETCS AKTYaJILHOCTBIO OCMBICICHHUS TEPECCUCHHUS «IKOJIOTHUCCKOTO» H
«OTHHYIECKOTO» I (POPMHIPOBAHKS COBPEMEHHOM HKOJIOTHUESCKOM KYJIBTYPhI YKPAHHCKOTO OOIIECTBA, UTO ABISCTCS BECOBBIM
(haKTOPOM HAIHOHAIBHON caMOHIeHTH(GUKAIMH. BhiBoabI. [IpHOGITICHIE TPAIUIIMOHHOTO 3KOJIOTHYECKOTO U STHHIECKOTO
OIIBITA OT/IEBHOTO HApO/Ia SBISIETCS BAXKHBIM (PAKTOPOM JIs TATbHEHIIIEH €To MOCTYITH, ITOCKOJIBKY OTHAM H3 CYIIIECTBEHHBIX
nokasaresiell CTabMIbHOCTH Pa3BUTHS HAIIMOHAIBHON KYJIBTYPhI JOJDKHA 0ATh 3THO-3KOJOIMYECKAsl HAMPABIEHHOCTD, T.€.
HCTIOJIb30BAHKE STHUYECKHUX M DKOJIOTHUECKUX TPAIHUIIHIA, HA OCHOBE KOTOPBIX MOYKHA MIOCTPOUTh MHHOBAIMOHHBIE MPOIIECCHI
U JABUrathes B Oyayiee. Jyisi aekBaTHOTO BOCTIPHUSITHS OCHOBHBIX MOJIOXKEHUH YHUBEPCATILHOM MaKpPOITHUKH, HEOOXOIUMO
y4€eCTh FKOJIOTHUECKHUE TPUHITHIIBI, U Ha PAKTHKE PEATH30BaTh CMBICIIBI, 3aKITIOUCHHBIE B HAIIIEH TyXOBHOM Tpa i, BaxxHo
0CO3HABATh HE TOJBKO HEOOXOMUMOCTh BKIFOUYEHHS B TIIOOATBHOE HH(POPMAIIMOHHOE MMPOCTPAHCTBO, & U NPEAYCMOTPETh TE
PHCKH, KOTOpble HeceT B cebe Takoe BKIOYeHHE. He B MOCHEOHIOI od4epeqb pedb HACT PO HAMOHAIBHYIO

CaMOMIECHTU(UKAIMIO KaK IPOTUBOICHCTBHE TII00TBHON YHI(DUKALIHIL
KnroueBble c/10Ba: SKOJOTHMYECKMH M 3THUYECKHH OIIBIT, AKOJOTHYECKas KyJlbTypa, 3THOC, HAIMOHAIbHAS

CaMOMIECHTU(MKAIMS, YHUBEPCATbHAS MaKpPOITHKA.

The actuality of Research. Each national culture
consists of many components, which, despite all the
diversity and apparent dissociation, are synthesized
into organic and sufficiently dynamic integrity that
objectively and convincingly characterizes a certain
historical community of people with all its specific
manifestations. Nowadays more and more attention of
researchers is attracted by the ecological aspects of
national cultures, in particular the relation between
their eco-phile and eco-phobic elements. The
mentioned elements correlate with each other and to a
large extent determine their own (personal)
"physiognomy" of the nation and even determine its
further fate. Moreover, in the context of
environmental analysis, complex, sometimes elusive
for other approaches, the signs of a concrete national
culture in the whole range of its manifestations of
substantive and spiritual. And this also applies to
retrospectives, and the present state, and futurological
tendencies of further development.

The state of scientific development. The study of
L. Gumilev [1], I. Zabelin [7], I. Krut [7], and others
is of great importance in understanding the traditions
of nature use and their consolidation in the national
culture. Among the domestic scientists, the problems
of the formation of certain ethical principles in
relations with the natural environment are devoted to
the works of T. Abolina [4], O. Kyselyova [4], A.
Yermolenko [5], S. Grabovsky [3], O. Stegnia [3], F.
Canaka [8], L. Yurchenko [9], . T. Gardashuk [2]. At
the same time, a holistic study of the synthesis of the
ethnic and ecological experience of the people with
the principles of modern universal ethics in the
context of national self-identification remains
relevant and needs further in-depth study.

The purpose of the article is to determine the role
of ecological and ethnic experience in the culture of

the natural resources of the Ukrainian people and the
application of a traditional respectful moral attitude
towards nature for the formation of a modern
ecological culture of a nation.

Presenting the main material. Studies of
ethnographers prove that the area in which a certain
ethnic group lives is one of the most important
conditions for the formation of the people since its
adaptation to the natural environment provides future
civilization achievements. This thesis goes well
beyond the traditional geopolitical constructions,
which are now widely used in political science. It is
about the organic affinity of the population and the
landscape and the ethnic group. The biological
adaptation of man to the natural environment, the
landscape in which the history of the people took
place (which gives grounds for the term "organic
patriotism™) is an extremely important factor for an
adequate self-identification of one or another nation
(ethnos). It turns out that there are more analogies
than differences between the processes of biological
and social evolution. In the West, such a social
movement, as bioregionalism, which is transforming
into a separate scientific direction, has emerged and
becomes more active. His representatives advocate
the principle of attachment of human life to a certain
territory. A bioregional society (a constantly evolving
society on the same territory) has significant
advantages: its representatives feel "rooted” where
they were born, where their ancestors lived from time
immemorial. The most optimal natural and social
conditions of life they find in their homeland.
Representatives of such a society will not provide
their livelihoods at the expense of reckless destructive
exploitation of land and its organic world. Depth
ecologists consider bioregionalism as an ideal
political organization of society, based on a sense of
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belonging to a particular natural environment, the
unique differences of a certain territory. The concept
of bioregionalism is oriented on providing a clear
cultural-ethnic matrix within which the only one can
easily and organically exist [2, 59]

Historical development of the Ukrainian
community demonstrates the traditional priority of
nature as a base value. Of course, this is connected
with agriculture - the symbol and meaning of our
culture and our way of life. Communicating with
nature through organic inclusion in natural cycles was
one of the highest values of the Ukrainian ethnos. It
was with his native land, the environment, whose love
was instilled with the mother's milk, linked our
traditional virtues: heroism, devotion to his land, and
his own land, household ownership. Such an attitude
to their own traditional culture was passed from
generation to generation through the mechanisms of
social education, established through oral folk art, and
later - through Ukrainian classical literature. Nature
did not act as a background against which events
unfolded - it has always been an active person. Earth
and love for it have become an outstanding feature of
our mentality.

It is from here that the specialists draw the
typical features of the national character: a subtle
sense of harmony of the environment, hard work,
patience, soft humor, lyricalness, a sense of the
master and a certain individualism (awareness of the
self-worth of one's own personality), a sense of justice
that prompts continuous searches for the truth [8,
155]. Agriculture is an extremely complex formation.
It made it possible to obtain not only daily bread but
also spiritual bread. Such an attitude to the earth, the
ability to enjoy labor life, the enchantment of nature,
the intimate connection of the Ukrainian peasant with
her makes a well-known appeal to "subjugation of
nature™ absurd for national consciousness, inorganic,
even anti-ethnic. Here, it seems, we are dealing with
the undeniable eco-philosophical feature of
Ukrainian character, which is not typical of the
European (Faustian) man. The emotional and sensual
nature of Ukrainian is more characteristic of not
""confrontation”, but rather the observance of the laws
of nature, an intuitive penetration into the essence of
its processes. The experience of such communication
with nature and is the basis of his spiritual culture.

The moral principles formed on this ground
were not external norms of behavior, but a kind of
internal imperative of existence. In particular, the idea
of good and evil was inspired by the natural
environment and labor, and in its content and
meaning went beyond the limits of ethics itself. They
played the role of ideological landmarks, which held
the complex structure of the "superstructure™ of the
ethnic group. In addition, the ethical and aesthetic
components of the Ukrainian agricultural cult were
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uniquely  organically ~ combined.  Morality,
practicality, and beauty were indivisible in the
perception of our ancestors.

It was in the rites of the agricultural cult that the
vast majority of traditional (ethnic) Ukrainian values
were formed, the main of which was "native land"
and nature. As A. Yermolenko notes: "... it seems that
the return to the primary value of ethos would indicate
the path to new ethics that would make sense not only
for the relations of people with each other but also
with their relation to the environment” [6, 199]. Y.
Hargrove, one of the leading ideologues of
environmental ethics, noticed that there really is a
need not for the "universal ecological ethics, but
rather for the whole group of ethics that can take into
account national and cultural differentiation.
Moreover, any environmental ethics should be
considered in the context of local realities, that is,
taking into account local geographic features and
culture "[10, 229]. It is the search for their own value
bases, the conversion to their "native" tradition
simplifies the possibility of incorporating them into
real moral practice. In our opinion, the very
abandonment of traditional morality and the
imposition of alien "western" values is one of the
main causes of our environmental problems.

The problem of self-identification for our
country, as well as for most third-world countries,
appears in the quest for participation in a world that
has undergone a completely different path of cultural
tradition, with radically different from Ukrainian
values, models and methods of social education. We
lose and destroy our own tradition by engaging in the
values of others to us. With that value of culture,
which itself is experiencing difficult moments of its
identification. Placed from the outside, with the
instability of our own spiritual reference points, the
values of modern technologized West reject the moral
principles of our society far back. Instead, the
Ukrainian tradition can become the basis on which
the traditional “eco-phile™ can be established in the
long run. At present, the ecological culture can not
base on the tradition of the population of a careful
attitude to nature, generated by ethnic experience. Of
course, given the planetary context of the
environmental problem, humanity, through global
dialogue, has to agree on the fundamental ethical
principles of coexistence and survival, such as justice,
reciprocity, solidarity between individuals and
peoples, respect for the human person, etc. These
coherent moral principles must precede economics,
politics, and law. It has been with this purpose since
1993 that international conferences are being held
regularly, discussing the need for the development
and adoption of a Global Declaration of Global
Ethics, in which peoples of the world must confirm
their agreement on the fundamental issues of good
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and evil in the context of preserving life in today's
world and in the future.

Modern communicative ethics seeks to
substantiate moral membership within a universalist
perspective. Representatives of this trend build a
model of a universal value system in which the
imperatives of "justice™ and "co-responsibility" are
proposed as regulatory principles that correlate with ™
an ideal communicative community . On this basis,
A. Yermolenko notes, "moral and ethical norms and
values should be based not only on existing existence
and the necessity of preservation but also contain
absolute dimensions of human existence" [5, 140]. As
for solving the ecological problem in the context of
our Ukrainian culture, this transforms into the
necessity of solving, first of all, the spiritual crisis,
namely the discovery of mechanisms of national self-
identification. In order not to dissolve in the global
unified, almost quasi-sociocultural space, we need to
make ourselves aware of Ukrainians. Our national
agrarian culture left us a legacy of a complex of
"ecological values", among which the most important
is the love of our native land and nature. Ukrainians,
especially modern ones, are not a solid peasant world,
although much depends on it when we strive for a
revival, spiritual uplift, we must attract and use the
valuable values that have been gained by the people
in the past: its ethnic culture, environmental
experience, customs, and so on. Ignoring the
achievements of the past, our historical roots are as
dangerous as their mythologization.

Conclusions. Involvement of the traditional
ecological and ethnic experience of the individual
people is an important factor for its further
development since one of the essential indicators of
the stability of the development of national culture
should be the ethnic and ecological orientation, that
is, the use of ethnic and ecological traditions, on the
basis of which innovative processes can be built up
and go to the future. In order to adequately perceive
the provisions of universal macroethics, it is
necessary to take into account environmental
principles and in practice take into account the
meanings laid down in our spiritual tradition. It is
important to realize not only the need to engage in the
global civilizational space but also to anticipate the
risks involved in such inclusion. Not least last, it's
about national self-identification as a counteraction to
global unification.
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